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ABSTRACT 


Kyell Gold, an author of anthropomorphic stories published a novel that portrays 
American Muslims gay in last 2016 entitles The Time He Desires. The issue is 
raising in America in the last decade since the emergence of some communities with 
the concern of Muslims’ sex and gender diversities. This study is conducted in order 
to understand their intersection identity as one of the complicated problems they 
faced. The novel is examined using Jaspal and Breakwell's theory on Identity Process 
Theory. The words in the novel are treated as a data source that represents the reality 
of American Muslims gay in their processes of identity construction. As a result, it is 
known that identity is dynamic, it can changes. There are personal and social 
influences that impact the identity process. When dealing with the influences, 
Muslims gay utilized different strategies to cope with. In short, there are three types 
of American Muslims gay. Muslims gay with conservative understanding of Islamic 
teaching who hold their faith would not act on their homosexual urge. Muslims gay 
who disbelief their faith anymore, and let it go that eventually, they live as 
homosexuals. Muslims gay with liberal understanding toward Islamic teaching 
especially about homosexuality that holds both of Islam and homosexual. Thus, after 
passing the identity process these three types are gay without Muslim identity 
anymore or having homosexual identity only, gay with Muslim as a religious identity 
that divided into two the one who does not act on their urge, and the other is who act 
on it. Additionally, it reflects that there is a movement of American Muslims, 
especially who claimed to be gay, that more and more who tend to embrace 
progressive and liberal Islamic teachings than the conservative. 


Keyword: American Muslims gay, process of identity construction, representation 
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INTISARI 


Kyell Gold, seorang penulis kisah-kisah dengan karakter binatang dengan sifat 
manusia, pada tahun 2016 menerbitkan sebuah novel yang menggambarkan Muslim 
gay di Amerika berjudul The Time He Desires. Isu tersebut terus meningkat di 
Amerika pada satu dekade terakhir terutama sejak munculnya beberapa komunitas 
yang fokus pada keanekaragaman seksualitas dan gender para Muslim. Studi ini 
diadakan untuk memahami persimpangan identitas yang menjadi masalah rumit bagi 
Muslim homoseksual. Novel ini dianalisa menggunakan teori yang dikemukakan oleh 
Jaspal dan Breakwel yakni Teori Proses Identitas. Seluruh; kata di dalam, novel 
menjadi sumber data yang merepresentasikan proses pembentukan identitas para 
Muslim homoseksual di Amerika. Hasilnya, dari analisa tersebut diketahui bahwa 
identitas bersifat dinamis yakni dapat berubah-ubah. Terdapat dua pengaruh yang 
memberi dampak terhadap dalam proses identitas yakni pengaruh personal dan sosial. 
Ketika menghadapi pengaruh-pengaruh tersebut, Muslim homoseksual memanfaatkan 
strategi-strategi yang berbeda untuk mengatasinyas Kesimpulannya, terdapat tiga tipe 
Muslim homoseksual di Amerika. Muslim homoseksual dengan pemahaman 
konservatif terhadap ajaran Islam yang memegang teguh keimanannya dan tidak 
melakukan tindakan apapun atas dorongan homoseksualnya. Muslim homoseksual 
yang tidak percaya lagi dengan iman mereka dan membiarkannya pergi hingga 
akhirnya mereka hidup sebagai homoseksual. Muslim gay dengan pemahaman liberal 
terhadap ajaran Islam khususnya tentang homoseksualitas yang memutuskan 
memeluk Islam dan homoseksual, Dengan demikian, setelah melewati proses 
identitas terdapat tiga tipe identitas yakni homoseksual tanpa identitas Muslim lagi 
atau memiliki identitas homoseksual saja, homoseksual dengan Muslim sebagai 
identitas agama yang terbagi. menjadi dua; yang tidak bertindak atas dorongan 
homoseksual mereka, dan yang  bertindak untuk memenuhi dorongan 
homoseksualnya. Sebagai tambahan, ini mencerminkan adanya gerakan Muslim 
Amerika terutama yang mengaku sebagai homoseksual, semakin banyak yang 
cenderung untuk memeluk ajaran Islam progresif dan liberal daripada konservatif. 


Kata. kunei; Muslim homoseksual di Amerika, proses pembentukan identitas, 
representasi 


CHAPTER I 


INTRODUCTION 


1.1. Research Background 

The need of love is universal. In Human Hierarchy of Needs, the need of 
love must be met after the psychological and safety needs are fulfilled in order to 
gain another basic human need (Maslow, 1943, p. 15). According to’ Maslow 
(1943) “the love needs involve giving and receiving affection (p. 18).” Regarding 
Maslow’s opinion, people obtain this need by giving andsreceiving affection from 
the closest people around them starting from parent or family and extending to 
other community such as friend. Love also can be obtained through a couple’s 
relationship and intimacy. After this need is fulfilled, people can step their efforts 
up to gain esteem needs and/self-actualization in the top of the needs. 

Unfortunately, people. with gender and sexual diversity, often addressed as 
Lesbian Gay Bisexual Transgender and Queer (LGBTQ), cannot build the love 
relationship,.easily because they have a different sexual orientation with the 
mainstream hetero-normative society. The hetero-normative society values a 
heterosexual relationship where a couple is defined as men and women. Related to 
the history of homosexuality, Jagose (1996) states the term queer firstly used as a 
slang for homosexual by homophobic people to abuse. Instead of avoiding this 
term, homosexual people use it as an umbrella term to describe a nascent 
theoretical model which has developed out of more traditional lesbian and gay 


studies (p.1). As it develops, queer becomes study that marks the society 


phenomenon and debates of gender which is never parted from sex issue. Queer 
study focuses on discussion of sexual diversity relating to sexual orientation and 
gender identity of LGBTQ. While homosexual itself according to Jagose (1996) 
is understood to describe sexual attraction for those of one's own sex, in 1960s the 
word ‘gay’ similar to ‘homosexuality’ was applied by liberationist to redeploy a 
nineteenth-century slang term which had formerly described women of dubious 
morals (p. 7). Within queer studies, the theorist who has done most to reveal the 
lesbian and gay people limit of identity is Judith Butler. Butler critics the 
definition of gender applied in social life that society constructs the application of 
gender to address human’s identity. Furthermore, people’s sex must be followed 
by a gender role, for instance male being masculine and female being feminine. 
Butler (2002) states the society consensus about gender identity: 
Are there ever humans who are not, as it were, always already gendered? 
The mark of gender appears to ‘qualify’ bodies as human bodies; the 
moment in which an infant becomes humanized is when the question, ‘is it a 
boy or girl?’ is answered. Those bodily figures who do not fit into either 
gender fall outside the human, indeed, constitute the domain of the 
dehumanized and.the abject against which the human itself is constituted. If 
gender. is always there, delimiting in advance what qualifies as the human, 
how can we speak of a human who becomes its gender, as if gender were a 
postscript or a cultural afterthought? (p. 142) 
The statement above suggests that the notion of sex must be matched with the 
gender role is only a matter of repetition taught by the culture. In short, sex and 
gender are both constructed. Sexual desire is included into constructed gender role 
owned by male and female. In a mainstream constructed society male is taught to 


be interested in female and vice versa. On the other hand, gays and lesbians or 


homosexual is not accepted in society. 


“Dealing with LGBTQ identity is not easy because they face choices 
between to publicly affirm their sexuality or to remain in the closet” (Fejes, 2008, 
p.7). In line with the previous statement, LGBTQ people must face the choices to 
express their love because it invites a lot of contradictions especially from people 
around them such as family and friend. When they expect to gain love, they need 
to be open about their status and face the contradictions. On the other hand, when 
they choose to be discreet about the identity, then it becomes abarrier to gain 
love. Thus, the need of love becomes the self-actualization when they are open 
about their sexuality. 

In 2015 the efforts of American LGBTQ to gain equality were paid off. The 
government legalized same sex marriage,across the entirety of the United States 
(Roberts and Siddiqui, 2015, para. 1-4). According to the latest policy about the 
legalization of same sex marriage tnoall 50 states in the U.S. marks the history of 
the new civil right establishment. Thus, LGBTQ couples can express their love 
better and be a legal spouse although they still face some homophobic people. 

All this time, LGBTQ people join LGBTQ communities or organizations to 
voice their rights. There are more than fifty organizations in all around the U.S. 
(“LGBT Organizations,” 2017, para. 1). The organizations were built based on the 
similar background or identities of LGBTQ people such as race, ethnicity, belief, 
and the city where they live. One of the organizations, Equality Arizona, has a 
mission to be the leading LGBTQ advocacy organization for the State of Arizona 
and to work collaboratively to establish a comprehensive network of individuals 


and organizations to secure, protect and defend the equal civil rights and welfare 


of lesbian, gay, bisexual, transgender and queer people in Arizona (“LGBT 
Organizations,” 2017, para. 4). Thus, the organization becomes a new home for 
LGBTQ since that is the place where their conditions are well understood. 
Through the organizations, LGBTQ people meet each other and share their 
experience. They gather and create some actions in order to gaim equality in 
society. Hence, the LGBTQ organizations born the movements based on the 
support of each other. 

A unique thing that might only exist in the US is the existence of Muslim 
LGBTQ organizations such as Al-Fatiha and MASGD (Muslim Alliance for 
Sexual and Gender Diversity). Interestingly, Islam which is known as a religion 
which manages all aspects of human» lives, including love relationship and 
sexuality, is in fact in opposition with the idea of same sex marriage. Amreen 
Jamal conducted a study that analyzed the translation of Qur’an’s perception of 
the morality of same-sex sexuality. In his study, Jamal (2001) found that within 
the Lot story taken from»several verses the Qur’an states against same-sex 
sexuality,.furthermore same-sex sexuality is put on the same level as adultery 
and/or fornication (p. 69). Based on the findings, homosexuality is considered as a 
sin. Hence, it shows that Muslims are forbidden to have homosexual relationship. 

However, some American LGBTQ Muslims come out and try to voice their 
identity as a Muslim and lesbian, gay, or queer through the community or 
organization. MASGD for instance, whose concern is to build the work of 
generations of LGBTQ Muslims and their allies tries to support, empower, and 


connect LGBTQ Muslims, also aims to increase the acceptance of gender and 


sexual diversity within Muslim communities (“About MASGD,” 2017, para. 3). 
Thus, the existence of such community invites both pro and con responses from 
the society. In addition, within Muslim community itself there is a contradictory 
understanding where the progressive promoting the acceptance toward LGBTQ 
Muslims while the conservative Muslim that tightly hold the Islamic. ideology is 
vocal to ban homosexual relationship. Based on the fact explained previously, the 
acceptance of Muslim with same-sex sexual orientation in Islam’ is. still 
problematic. Therefore, a further study about LGBTQ people is important to be 
conducted in order to build a bridge between them and. the mainstream hetero- 
normative society and to understand the life of LGBTQ more. This study probes 
into Muslim gay men in the U.S. who are considered violating Islamic teaching by 
conservative. Meanwhile the progressive side continues to do the campaign to rise 
the acceptance on LGBTQuin Islam because they argue that Allah created them 
with the sexual diversities. 

Muslim identified as lesbian, gay or bisexual in Western countries 
including..United States experienced what is called as “intersectional social 
location”, (Rahman, 2010, p.944). In addition to this intersectional, Rahman’s 
(2010) study found the following fact: 

Gay Muslim representing an intersectional location productively illuminates 
this problematic, because their existence challenges the positioning of 
western and eastern cultures as mutually exclusive and oppositional. They 
occupy an intersectional social location existing within ‘western’ versions of 
gay identity and equality, and ‘eastern’ politics of gender and sexuality. (p. 
944-45) 


Although their faith strictly bans homosexual, they live in a country where it is 


allowed. It cannot be denied that the fact matters in influencing Muslim LGBTQ 


in the US. Hence, it is fascinating to analyze how lesbians and gays Muslims 
embrace two identities contradictory to each other: being a Muslims and being a 
lesbians, or gays. 

This issue is brought into a literary work entitled The Time He Desires by an 
author named Kyell Gold. Gold is chiefly known for writing male homosexual 
romance literature for the furry fandom. Furry fandom itself.is a community for 
the anthropomorphic animal fans. As stated by Gerbasi et. al..(2008) “Furry 
Fandom is the collective name given to individuals who have a distinct interest in 
anthropomorphic animals such as cartoon character, and furry or furries is the 
people who identifies as the fans” (p. 198). While anthropomorphic animal is 
“The ascription of human traits to animal” (Reysen et. al., 2015; Gerbasi et. al., 
2008). In short, furry is the person who has interest in anthropomorphic animal 
while furry fandom is the community, where they gather and express their interest. 
One of the ways to express it is in form of furry fiction. The work itself according 
to Furry Writer’s Guild’s website is “An appreciation of anthropomorphic animal 
characters,.or animal given human traits and characteristics” (“Furry Writers’ 
Guild,” 2017, para. 2). Thus, furry fiction has anthropomorphic animal characters 
who live.the human life. Although they are animals in characters but they have 
human characteristics. 

The Time He Desires, published in 2016, tells a story about 
anthropomorphic characters, Aziz, a cheetah as an immigrant from Islamic 
country in the U.S. who has been married with a woman for thirty years. Aziz, a 


devout Muslim who owns a pawn shop is debating about selling the store and 


facing his own crumbling marriage. When a man portrayed as fox named 
Benjamin comes into the store with a video camera, it is nothing out of the 
ordinary until Aziz learns that the video camera contains a tape that belongs to the 
fox and his husband Gerald a cougar which also face some problems in their 
marriage. After selling the tape and saw Benjamin’s effort to fix his marriage, 
Aziz becomes determined to try to help that spouse to gain back their, good 
relationship. Unfortunately, there was a misunderstanding happened between Aziz 
and Gerald when Aziz wanted to do his mission. On the other hand, that accident 
built a friendship for them both. Their intense conversation raises some issues that 
Aziz's buried in his life that leads him into questioning his sexual orientation 
identity. Accordingly, the novel is chosemas the object material of the analysis for 
the story representing an American Muslim who is questioning his sexual 
orientation and religion as the important matter in his sexual identity construction. 
The novel also portrays a Muslim gay character who chooses to leave his religion 
attributes and embrace the homosexuality through Aziz’s cub character a cheetah 
named Marquize. The other character, Mr. Samara which is portrayed as lion is 
described as a leader of Queer Muslim community in the U.S. who embraces both 
of religion and homosexual desire. Thus, the novel shows American Muslim male 
characters that represent the dilemma in holding two ontological opposites of 
identity: Muslim and gay. 

In addition, the author of the novel Kyell Gold has produced several works 
with male homosexuality as a main topic and combine it with some conflicts. He 


also got many appreciations for his previous works. For instance, he had won 


more Ursa Major Awards (the main awards given in the field of furry fandom 
works) than any other authors of furry literary works, he currently has eight 
awards since 2005 (“Furry Writers’ Guild,” 2017, para. 4). One of his works 
Waterways novel published in 2008 was chosen as Best Anthropomorphic Novel 
in the same year and got many good reviews from its readers. The, novel tells 
about a teenage boy from religious Christian family. An. otter 1s the boy’s 
anthropomorphic character who face the dilemma when he realized. he felt in love 
with his male fox friend. The story of the novel is adapted into a short movie with 
the same title and can be watched through digital download in Summer 2018. 

Waterways and The Time He Desires has a similarity that tell about the 
dilemma of the characters between following their same-sex sexuality desire or 
leaving the sexual orientation because it transgresses the religious teaching. The 
difference of both novels.ds the religion, one novel is in Christian background 
while the other one isin Islam. In fact, Waterways has been discussed a lot, on the 
other hand The Time He Desires gained very few appreciation proven by its few 
review. It»can be caused by the newly release of The Time He Desires in 
December 2016. However, it is a big question when a fiction that brought 
sensitive issue such as this novel is not much discussed in the U.S. Starting from 
this point, the researcher chooses The Time He Desires to be the material object 
which carries an issue that has not been raised much and depicts the social 
condition in the U.S. but did not get much exposure. 

Furthermore, it is known that people keep debating about the intersection 


between homosexuality and religions. But the recent study focuses on the 


intersection between homosexuality and Islam experienced by the characters in 
the novel. The material object with its richness of the characters portrayal that 
cannot be found in other novels with similar topic is expected to give more 
understanding about the representation of gay Muslims who become part of 
double minorities i.e. Muslim and gay that exist in the U.S. as well’as to disclose 
the problems they faced. Henceforth, this study aims to reveal the representation 
of American male Muslims’ experience on how they construct their identity of 


being gays and Muslims. 


1.2. Statement of the Problems 

Based on the research background, this study aims to reveal the 
representation of American male Muslims’ dilemma by _ encountering 
intersectionality between being a Muslim and gay in the novel The Time He 
Desires by Gold. However, they realize that their belief teaching prohibits it. 
Unfortunately, they. cannot just ignore their sexual orientation. Thus, the research 
problem is formulated as: 
1. . How American Muslim gays’ processes of identity construction are 
represented in the novel? 


2. What are the factors that influence their processes of identity construction? 


1.3. Objective of the Study 
According to the previous research problem, the objective of this study are 


described as the following statements: 


10 


1. To investigate the representations of American Muslim gays’ processes of 
identity construction in the novel. 
2. To investigate the factors that influence their processes of identity 


construction. 


1.4. Scope of the Study 

This study scrutinizes the representation of American male Muslim identity 
through a novel entitled The Time He Desires by Kyell Gold. The novel is 
considered as a literary work that vividly represents, the experiences of American 
Muslim in process of identity construction mainly sexual orientation identity 
whether they are heterosexual or homosexual. In the process, there are two 
important aspects the characters negotiate with: Islam as their faith and the sexual 
orientation to the same sex»that is banned by the religion. Furthermore, there are 
three characters in the novel representing the experience of being American 
Muslims gay. Thus, there are factors and triggers that influence them in the 
process of,identity construction. Accordingly, conducting this study aims to 


deeply investigate the representation of Muslim gay phenomenon in the U.S. 


1.5. Significance of the Study 

Since this is a study of representation of American Muslims who experience 
the sexual orientation change from hetero-sexual to homosexual and _ its 
challenges, it generally aims to create better understanding about the problems 


discussed in the study. There are few research conducted to analyze American gay 
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Muslims presented in the novel. Therefore, the study is expected to be useful in 
providing knowledge on the existence of gay Muslim in the society. Furthermore, 
this study is expected to help people to deepen their knowledge on problems that 
must be faced by gay Muslims in order to increase understanding on diversity. 
Thus the diversity is not a reason to raise a conflict, it is a struggle to respect 


human rights. 


1.6. Literature Review 

In regard to study of homosexuality in general especially gay Muslims in 
America, there have been some researches conducted to analyze the similar issue. 
This research is in form of thesis or dissertation written by students of American 
Studies Faculty of Cultural Sciences Universitas Gadjah Mada and scientific 
journal article internationally distributed. The first dissertation was written by 
Rudy, a student of doctoral program. His dissertation is titled “Conceptualizing 
Gays in American, Culture: A Representation Study on American Television 
Series in.2000s.” The research focuses on gays’ representation through seven 
television series from 2000 until 2007 with 391 total episodes. The researcher 
used Semiotic and Hall’s Representation to analyze it. In this research, the 
researcher discusses the struggle of gays represented in popular culture to gain the 
equality as minorities in a hetero normative society. Besides, their representation 
also shows their rejection toward gays’ negative stereotype. He summarized that 


adaptation of American gays to the hetero-normative mainstream culture is their 
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way to negotiate the relationship with the mainstream culture dominated by 
heterosexuals and gay culture that belongs to homosexual people in society. 

The issue of homosexuality cannot be separated with the hetero-normative 
mainstream society’s respond on it. Stella Maris Saraswati conducted a study that 
analyzes homophobic society titled “The Representations of Homophobia in Gay 
Themed American Movies.” In this research, the researcher analyzed factors that 
incited homophobia in society through the representation of it in nine gay-themed 
American movies. In addition, she discusses the aim of gay-themed movie 
creation. The analysis shows that the majoritysof American society holds a 
perspective that homosexuality does not follow any religion rule and gender roles. 
Therefore, the homophobia exists and:places the homosexual people as minority. 
The researcher concludes that homophobia encompasses religions, gender roles: 
heteronormativity and masculinity, HIV/AIDS as the factors that incite 
homophobia. 

Issue of homosexuality is not only raised in the U.S. but also across the 
world including Indonesia. There is a study applied a comparative study in 
analyzing it. Rezky Khoirina Tarihoran has written a thesis titled “Homosexuality 
in the United States and Indonesia as Reflected in Edmund White’s A Boy’s Own 
Story and Andrei Aksana’s Lelaki Terindah: A Comparative Study.” The 
researcher compares the phenomenon of homosexuality in America and in 
Indonesia portrayed in the novel. He discusses the gay’s depiction and their 


position toward hegemony masculinity both in America and Indonesia. He found 
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some similarities after comparing both novels such as rejection toward gay, 
pessimism in gay life and homosexuality as a subordinate masculinity. 

Besides dissertation and thesis there is also a scientific article written by 
Joanne M. Kaufman and Cathryn Johnson in 2004 that brought issue of 
homosexuality. They conducted a research entitled “Stigmatized Individuals and 
the Process of Identity.” The study interviewed ten gays and ten lesbians with 
diverse backgrounds of race, age, income and experiences yet by, disclosing the 
identity. It aims to examine steps of identity negotiation and development of gays 
and lesbians using theory from symbolic interactionism and on_ stigma- 
management processes. The issues brought in the study are: gay and lesbian 
identity including initial awareness of the stigma (developing moral career), 
disclosure choices and meaning of disclosure or "coming out," experiences and 
behaviors in social situations. of non-acceptance (experiences with the non- 
stigmatized), experiences and behaviors in social situations where the individual 
was challenged about the stigmatized identity, use of various stigma-management 
strategies,,and perception of stereotypes related to the stigma. The writers found 
that gay’s and lesbian’s stigma and reflected appraisals play an important role in 
identity development. They who experienced reflected appraisals in relation to 
homosexuality were much more likely to have an easier time developing a gay or 
lesbian identity. Meanwhile, individuals who experienced many negative reflected 
appraisals were likely to have a difficult time accepting themselves as gay or 
lesbian. Positive appraisals matter to create situations that affirm their self-view. 


The writers created a framework of reflected appraisals to allow for the broad 
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variation in identity development and negotiation across historical time periods, 
social categories such as race and social location, and the immediate situational 
context. These many layers of context reflecting appraisals impact the relevance 
of the gay or lesbian identity as well as other identities. Finally, behavioral 
choices (identity disclosure, identity management strategies) depend on the 
context-laden reflected appraisals, the gay or lesbian identity standard or self-view 
(if relevant), and other relevant identity standard or self-views. This study also 
highlights the importance of negotiating gay or lesbian romantic relationships in 
everyday life. Being seen as a couple often crystallizessense of self while also 
makes the identity more visible to others. 

In line with the previous scientific article that conducted a study on lesbian 
and gay focusing on their identity construction, a scientific article entitled 
“Identity Experience among Progressive Gay Muslims in North America: A 
Qualitative Study within Al-Fatiha”’ also analyzes the identity experience. It is 
written by Omar Minwalla; B- R. Simon Rosser, Jamie Feldman and Christine 
Varga. Theresearchers focused to analyze the identity experience of gay Muslim 
in North America through field study in Al-Fatiha, a foundation which becomes 
an international grassroot organization for Muslims and their friends who are 
lesbian, gay, bisexual, transgendered, or questioning their sexual orientation and 
gender identity. They found that for progressive gay Muslims such as the member 
of Al-Fatiha, a Muslim identity appears to be three-dimensional (religious, ethno- 
cultural, and color) when integrated with a gay identity. As a religious identity, 


gay Muslim's relationship to Allah (God) and a reinterpretation of the Qur'an and 
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traditional condemnation of homosexuality appear necessary. As a cultural 
identity, they experience ethno-cultural differences between their original culture 
as Eastern people and the new culture that is the West Culture that impact on gay 
identity construction, marriage, and the impact of coming out on the Eastern 
family and siblings emerged as critical issues. Color identity, internalized racism, 
dating relationships and social dynamics within gay subculture as Muslims of 
color in a white dominant context appear as key challenges. 

Another scientific article that discussed about Muslim LGBTQ has been 
written by Sivashangeran Tamilchelvan and Radzuwan Ab Rashid entitled “Being 
a Muslim Gay Man: a Systematic Review.” This study focuses on how Muslim 
gay men protect their image and identity in an Islamic ambience that can be 
threatened as a result of self-identifying and coming out as gay. The analysis was 
conducted on 57 articles that touched,the issues associated with Muslim gay men. 
To scrutinize it the writers applied the principles of Identity Development Theory 
(Breakwell 1986, Vignoles 2006): continuity, distinctiveness from others, feeling 
control and.in control, feeling of personal and social worth, belonging, and 
meaning. As a result, there are three themes of classification based on the analysis 
of recent literature on the Muslim gay men. The three themes are factors affecting 
the identity development of Muslim gay men, societal expectation on Muslim gay 
men, and implications regarding the identity development of Muslim gay men. 

The first three literature reviews analyzing homosexual people and 
homophobia society show the oppression experienced by lesbian and gay because 


of their sexual orientation that is different from the mainstream people. 
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Furthermore, the studies explore their struggle to gain equality in hetero- 
normative mainstream culture. In addition, the second literature review explains 
the factors that build the homophobia in society. Meanwhile the recent study 
focuses more on self-identity rather than oppression that marginalizes them. 
Although the society also becomes one of the aspect discussed but.it explores 
deeper about Muslim gay religious side and identity construction. 

The fourth literary review deals with the identity of lesbian and gay people 
with diverse personal background. Through the respondents’ stigma the writer 
analyzed their identity development. The study doesnot include religion aspect to 
analyze the identity development of gay and lesbian. The recent study focuses on 
Muslim gay that considers religious teaching as.important aspect in the identity 
development. The fifth literature review, explains the identity experience based on 
a field study that includes the member of a supportive LGBTQ Muslim 
organization. Both the previous and recent studies focus on LGBTQ Muslim 
identities, but the previous study limits its material object on several members of 
LGBTQ Muslim community as the respondents, while the later study analyzes the 
representation of American gay Muslim through a literary work. 

The last literature review discusses Muslim gays’ identity analyzed using 
the Identity Process theory by Breakwell. The data were taken from many 
literature of scientific journals. The recent study also uses the same theory to 
analyze the characters in the novel representing Muslim gays in America. What 
distinguishes the two studies is the material object. Thus, the recent study can 


generate different findings and discussion. Therefore, the recent study is need to 
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be conducted since there is still no research on gay Muslims in a literary work yet. 
In addition, so far as observed, there has not been any research that analyze 
Gold’s The Time He Desires because the novel is quite new, published in 
December 2016. Thus, this is the first research that uses the novel as a material 
object. The study is expected to enrich gay studies by taking the religious teaching 


as the background that matters to gays’ identity construction. 


1.7. Theoretical Framework 

According to Rowe (2002), in early establishment of American Studies the 
approaches tend to focus on cultural nationalism with an assumption that the US 
is the model of democratic nationality that might be adapted by other nations. But 
the scholarship of the studies has changed significantly over the past decade to be 
Post-nationalist American Studies which is more internationalist and comparative 
to revise the cultural nationalism and celebratory American Exceptionalism that 
often informed the work of American Studies scholars in the Cold War era (p. 2). 
He states,.“The criticism has focused on both its contribution to US cultural 
imperialism and its exclusions of the many different cultures that have been 
marginalized by traditional American Studies (Rowe, 2002, p.23), in other words 
the approach is less insular since it takes into account many cultures who are not 
merely Americans meanwhile they are historically crucial to U.S. social, political, 
and economic development. 

There are three current movements as the focus of Post-National American 


Studies: the embrace of ‘cosmopolitanism’ or ‘critical internationalism,’ 
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‘Postcolonial Studies,’ and ‘the Subaltern Studies Collective’s theories of 
subalternity’ (Rowe, 2002, p. 7). Rowe (2002) found that subalternity, as one of 
the focuses puts its concern toward marginalized group of people as a response to 
American Exceptionalism that excludes the oppressed people in academic 
climates (p. 7). In line with that, according to Rowe (2002) the approach 
encompasses critical race theory in Ethnic Studies, feminism.in Women Studies, 
and queer theory through Gender Studies (p. 7). These multicultural influences 
coming from minorities contribute in shaping the U.S: identity to challenge the 
concepts of American identity shaped by Western patriarchy and Eurocentric 
models for social organization. 

In line with the theory, the study analyzes the issue of American gays and its 
relation with Islam that become a part of minority that cut across the hetero- 
normative mainstream culture. and have been marginalized because of their 
identity. Furthermore, the, fact that many American Muslims who embrace 
homosexuality have opened, their identity and vocalized their right on acceptance 
add _ the richness of multicultural characteristics that shape the U.S. identity. 
Hence, the subalternity in Post-nationalist American Studies paradigm is 
beneficial to be used. 

Furthermore, the study needs another theory to analyze the process of 
identity formation experienced by Muslim gays in the US. Identity itself 
according to Fearon (1999) functions to link two senses termed social and 
personal. Identity in the former sense refers to social category where collective of 


people are labelled based on rules deciding membership and characteristic 
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features or attributes that distinguish them from the other set of persons. 
Meanwhile, the latter refers to personal identity in which the identity is some 
distinguishing characteristics that a person senses a special pride in or views as 
socially consequential and consistent (p. 2). In other words, one's identity can 
refer to membership of a group in society where there are rules to follow. While, 
the personal identity is someone’s uniqueness that distinguish him from the other 
people. Both identity can be held in the same time. 

Besides, people often hold the multiple identities such as experienced by 
Muslim gay who hold Muslim as religious identity and gay as sexual identity. 
Thus, the researcher chooses the Identity Process Theory (IPT) as a tool to 
analyze their identity construction. Jaspal\& Breakwell (2014) who established the 
IPT proposes that “The individual’s identity is a dynamic social product of the 
interaction of the capacities for memory, consciousness and organized construal 
with the physical and, societal structures and influence processes that constitute 
the social context” (p. 28). In other words, IPT conceptualizes identity as 
dynamic, itis a product of individuals’ communication or interaction with social 
context. In line with the statement, peoples’ identity can change through the 
influence from their surroundings. Society and environment contribute to identity 
formation. Furthermore, Jaspal & Breakwell (2014) states that IPT concerns partly 
into two structures of identity — the value and content dimensions, the content 
dimension concerns individual’s characteristics while the value of dimension 
highlights the positive or negative value produced and attached to each element of 


the content (p. 4). 
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Furthermore, both structure are regulated by two universal processes, 
namely assimilation—accommodation and evaluation. According to Jaspal & 
Breakwell (2014) they state that “the assimilation—accommodation process refers 
to the absorption of new information in the identity structure (e.g. coming out as 
gay) and the adjustment which takes place in order for it to become, part of the 
structure (e.g. self-definition as gay and downplaying one’s religion)” (p.4).. While 
the evaluation process is a process of someone that “confers meaning and value 
on the contents of identity (e.g. viewing one’s sexual identity as a positive thing 
but one’s religious identity negatively)” (Jaspal &Breakwell, 2014, p. 4). Thus, 
after passing two identity processes, someone formulates his identity structure 
into content dimension and evaluation dimension. 

As an instrument to analyze the identity formation, ITP designed some 
identity principles which guide.theseuniversal processes of identity construction. 
Originally there are. four identity principles: Continuity, Distinctiveness, 
Confident, and Feelings of Personal. Through some arguments and discussions, 
the principle develops and get the additional those are Belonging and Meaning. 
To know, further about those principles, it is explained below. (1) Continuity in 
which itis related with time and situation where people must always deal with 
their identity across time. This principle requires understanding, it is an ability 
needed to manage progression. (2) Distinctiveness from others shows one’s 
uniqueness characteristic that able to differentiate him from other parties. Thus, 
there will emerge a different act based on the uniqueness that can shape the 


identity development in particular community. (3) Feeling confident and in 
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control reflects to ability in life control in order to be able to mingle with the 
community and develop the identity especially in public. (4) Feelings of personal 
and social worth encompasses the social context in which someone is likely to 
associate within the community and feel the social acceptance to the identity. To 
add, the social worth forms a path to describe their identity. The debates about 
these four principle arise among scholars, in particular to, add the principles. 
Thereby, Vignoles proposed two additional identity ‘motives,’ namely belonging 
and meaning. (5) Belonging refers to the need to maintain feelings of closeness to 
and acceptance by other people. It has a purpose to create sense of belonging in a 
community. (6) Meaning, which refers to the need to find significance and 
purpose in one’s life. It is important to set the life goals, accordingly people can 
develop their identity related to struggle to achieve it. (Jaspal & Breakwell, 2014, 
p. 4) 

The study applies sixidentity principles by Jaspal, Breakwell and Vignoles 
to investigate the process of identity construction American Muslim males with 
same-sex. orientation. It is beneficial to understand Muslim gay’s challenge in 
negotiating their identity whether they want to follow their sexual orientation or 
obey the religious teaching. Thus, IPT meets the need of the study as a theory that 
can be applied for answering the research question. 

This study examines the representation of society in the U.S. especially 
American Muslims gay through characters in the novel who experience the clash 
between following their sexual orientation that is contradictory with their religious 


teaching i.e. Islam or leaving that sexual desire and returning to their belief. 
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Meanwhile, according to Oxford dictionary, “representation” means “the 
description or portrayal of someone or something in a particular way” (“English 
Oxford Living Dictionaries,” 2018, para. 2). Therefore, this study placed the novel 
as foundation to understand the process along with the factors that shape the 
identity. The portrayals in the novel are analyzed further to reveal.the society 
phenomenon. Hence, the depiction in the novel functions as a window to see 
deeper what exactly happened in the real life of a group people. 

The novel itself has anthropomorphic characters. The characters are 
creatures that portray humans. Many authors and, animators often use talking 
animals in their work. Based on Wells (2008) he explained that the 
anthropomorphic characters able to represent diverse positions, such characters 
can be beasts and humans, in fact the use of it can prompt issues about gender, 
race, ethnicity, generation; and identity, besides it functions as comments on 
certain issues innocently orsubversively (p. 3). Accordingly, the use of animal in 
characters but having humans’ behavior include its emotion is intended to criticize 
on some issues. Thus, although the recent study discusses the issues of identity, 
sexual orientation, and religion embedded to anthropomorphic characters, but in 
fact the characters represent the real life of a society group. 

In short this study applying Identity Process Theory. The theory is 
beneficial to investigate how the characters in the novel portrays American male 
Muslims to pass each steps of identity process principles and relate it with the 
reality happened in the U.S. society. Furthermore, the theory is useful to analyze 


the delineation of each factors that influence the identity construction. In line 


Zo 


with the portrayal of Muslim and LGBTQ in the U.S. society, the application of 
Post-national theory support the study to appreciate minority group as the aspect 


that shape multicultural identity of the state. 


1.8. Method of Research 
To analyze the selected data obtained, the method used in this research is 
qualitative. Creswell ef. al. states that qualitative method was. described as 
approaches used to gather data systematically, but the data were purely 
descriptive, and therefore not numerical, qualitative procedures rely on text, and 
image data (Cresswell et. al., 2009, p. 141). Furthermore, Creswell et. al. (2009) 
defines qualitative research as follows, 
Qualitative research is a form of interpretive inquiry in which researchers 
make an interpretation of what they see, hear, and understand. Their 
interpretations cannot» be. separated from their own backgrounds, history, 
contexts, and prior understandings. After a research report is issued, the 
readers make am interpretation as well as the participants, offering yet other 
interpretations of the study. (p. 212) 
In qualitative research,,the data analysis is conducted through a series of text 
interpretation under the approach and theory mentioned in the earlier chapter. The 
next sub-chapters explains some steps in working with the data. 
1.8.1. Data Collection 
The source of the data is taken from Kyell Gold’s novel The Time He 
Desires. The novel consists of dialogue and narrations in form of words, phrase, 
and sentence that become the primary data for the study. Beside the primary data, 


this research also requires other data taken from other sources with aim to 


strengthen and to sharpen the analysis. The secondary data are gathered from 
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journals, books, and articles that are obtained from electronic sources and include 
various supporting information. For collecting the data, the researcher uses library 
research. Therefore, those primary data and secondary data are simultaneously 
read to gain a deep understanding of the topics. Hence, the data read are then 
processed to get several categories and subcategories. While reading the primary 
and secondary data as well as other supporting data, the researcher lists significant 
quotations regarding the topic of the research based on the theoretical 
frameworks. 
1.8.2. Data Analysis 

The data in this study are analyzed under the theory of Post National 
American Studies. Identity Process Theory supports the study by becoming the 
means to analyze. To analyze the primary data, the researcher observes all content 
of the novel especially three American Muslim male characters that relate to the 
topic of the study. The secondary data are used to inform cultural and social 
backgrounds. Furthermore, in process of analysis, the researcher investigates the 
process of American male Muslims’ identity construction as well as the secondary 
data that provides the social and cultural reality underlying the representation in 
the novel. In the analysis process, the researcher elaborates the representation of 
American male Muslims who decide to be homosexual and leave the religion 
attributes, who preserve their Islamic teaching and ignore the desire to be 
homosexual, and who embrace both of homosexual and Islamic teaching in the 
novel as well as the secondary data that provide the real condition of society and 


culture. 
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1.9. Presentation 
. The thesis is divided into four chapters. The first chapter describes the 
introduction of the research that introduces the phenomenon of American Muslim 
gay with its complexity. The second chapter describes Muslim LGBTQ in 
America to give complete explanation about how the development of these people 
in the U.S. It also encompasses Muslims’ love relationship, to understand how 
Islamic view on sex, marriage, and family. The third chapterdelineates the 


representation of American male Muslim characters in constructing their Identity. 


The fourth chapter elucidates the conclusion of theresearch. 
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CHAPTER II 
MUSLIM AND HOMOSEXUALITY 


2.1. Muslim in Islamic World and Western World 

Tracing back the history of Islam, it originates from Arab where the 
revelation was first received by the Prophet. Islam flourished in the urban and 
nomadic cultures of the Arabian Peninsula. The spread of Islamic beliefs and 
practices in the seventh century C.E. among the neighboring Arab-speaking 
communities would influence the shape and content of Islam. In less than a 
century after the first establishment of Islamic society, Arab armies has developed 
the territory by conquering a land stretching from the Indus River to France and 
brought with them Islam. It leads misconception among Western that thought 
Islam forced on the people by the. sword and spread it primarily through war 
(Neusner, 2010, p. 106; Nasr, 2003, p. 17). In fact, the violence only happened 
within Arabia that Islam was spread by warring against those tribes which did not 
accept the message of God especially for those who still worshiping idolatry 
(Haghnavaz, 2013, p. 213). The facts indicate that in early period of Islam it is 
spread rapidly not only in its state of origin but also outside of Arabian Peninsula. 
Unfortunately, Islam got an image as religion of violence in Western point of 
view due to internal conflicts of Arab citizens. Despite of misconception, more 
people are converting to Islam because they realize the pure teaching of the 
religion does not consist of violence. Furthermore, Haghnavaz (2013) explains in 
the statements below about the growth of Muslim across the world and prove that 


more people convert to Islam in different countries: 
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During later centuries the Turks embraced Islam peacefully as did a large 

number of the people of the Indian subcontinent and the Malay-speaking 

world. In Africa also, Islam has spread during the past two centuries even 
under the mighty power of European colonial rulers. Today Islam continues 
to grow not only in Africa but also in Europe and America where Muslims 

now comprise a notable minority. (p. 213) 

It shows that Islam covers more and more territories and embraces more people to 
become Muslims and certainly with non-violent ways. 

Basically each country applies different approaches to spread. Islam. It is 
intended to adjust to the people with diverse background and culture», Therefore, 
different countries have different Muslim characteristics. Nowadays after decades 
of Islam first emergence, those distinctions among Muslim around the world are 
still strongly embedded. Pariona, (2018) states that.“No religion is unified, such 
geographic differences are certainly. important in Islam. But also important are the 
numerous legal schools and their interpretations. Since Islam is a religion 
predicated on law (sharia), variations in the interpretation of that law have 
contributed to regional differences” (para. 1-2). Accordingly, the school of 
thought’s interpretation.plays important role in influencing Muslim practices in 
different areas. 

“Today; Islam is one of the most widely practiced religions across the 
world, Its practitioners make up the second largest religious group globally. With 
a population of over 1.6 billion people, Muslims represent over 23% of the world 
population” (Pariona, 2018, para. 2). “Moreover, if Islam and Muslims seemed 
invisible in Europe and America only a few decades ago, today Islam is the 


second largest religion in Europe and the third largest in the United States” 


(Esposito, 2004, p. 1). The facts above indicate that in this decade the growing of 
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Islam around the world has increased significantly even in the Western world 
where Muslims are positioned as minority but continue to grow even become one 
of the largest religious communities. As a result, the differences in Muslim 
characters are quite striking in some countries, for instance, in Muslim countries 
and in Western world. 

Furthermore, Pariona (2018) defines Muslim countries in the explanation 
below: 

Muslim world or Islamic world can be used to mean three different aspects 

related to those who practice Islam: religious, cultural, and geographical. On 

the religious level, the Muslim World refers:to. Muslims, or individuals who 

practice Islam. Culturally, the term refers to Islamic civilization. In the 

geographic sense, which is perhaps the most commonly used, it refers to the 

countries and other political regions where Muslims make up the majority of 

the population. (para. 1). 
Thus, the Islamic values are strongly embedded to the countries citizens because 
Islam is the religion of majority. Consequently it leads to states of Islamic 
civilization. Furthermore, some countries apply Islamic law as state law such as 
Egypt, Iraq, Afghanistan, and Pakistan. As Islam being the state of religion. 
Therefore,Muslim in this area uphold religious orders and teachings, and instill it 
in their social norms. Every aspects of their live is regulated by Islamic teaching 
as well as the state law. 

Meanwhile, Muslim who lives as minority in several countries has different 
experience especially in practicing Islamic teaching. According to Haghnavaz 
(2013) the first emergence of Islam in Western world is in Spain. Through 


Umayyad dynasty power, they ruled over two centuries started at 711. In that 


period, “Cordoba was established as the capital and soon became Europe's 
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greatest city not only in population but from the point of view of its cultural and 
intellectual life.” This condition continues until Muslim dynasty was defeated in 
Granada in 1492 and became the end of Muslim to rule Spain after more than 
seven hundred years (p. 214). It shows a golden age of Islam that flourished in 
Europe for the first time. At that time, three followers of monotheistic religions: 
Islam, Christian, and Jew lived side by side. After the fall of Umayyad, the 
Ottoman Empire tried to conquer Europe. Haghnavaz (2013) explains the brief 
history of Muslims’ journey and struggle in their glory era until the fall: 

The Ottomans conquered much of eastem Europe and nearly the whole of 

the Arab world, only Morocco and Mauritania.in the West and Yemen, 

Hadramaut and parts of the Arabian peninsula remaining beyond their 

control. They reached their zenith of power with Suleyman the Magnificent 

whose armies reached Hungary and, Austria. From the 17" century onward 
with the rise of Western European powers and later Russia, the power of the 

Ottomans began to wane. But they nevertheless remained a force to be 

reckoned with until the First World War when they were defeated by the 

Westem nations. (p. 215) 

Nowadays, the golden age.of Islam in European countries remain as a history 
only. Although once Muslim triumphed in the European states but now Muslim 
who live in,those countries are minority living in non-Muslim countries. 

In this century, it is almost impossible to generalize about Muslims in 
Western world including United States: converts, immigrants, factory workers, 
doctors (Haghnavaz, 2013, p. 215). Being part of a country that does not apply 
Islamic law as a state law impacts on the shifts of their Muslim traditions. For 
migrants, they have to adapt to a new culture that will affect their origin Muslim 


traditions. 


Islam in the contemporary world presents, therefore, a picture of a powerful 
living faith with its still living intellectual and spiritual tradition confronted 
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with challenges of a materially more powerful secular world, which inhabits 

not only the land outside its borders but also part of its own living space 

(Nasr, 2003, p. 185). 

It indicates that one of the biggest challenges that Muslims have to face in this 
contemporary world comes from secular world. Moreover it is harder for Muslim 
who live in secular world to preserve Islamic tradition than those who live in 
Islamic world. As a result, there is a tendency for Muslim to actively relearn the 
religious teaching when they are confronted with new and different things 
happened in society. Many Muslims American experience the same thing. 
Furthermore, “the scientific climate was reminiscent of the present situation in 
America where scientists and men and women of learning from all over the world 
are active in the advancement of knowledge which belongs to everyone” 
(Haghnavaz, 2013, p. 213). Thus, the scientific climate increases Muslim curiosity 
to relearn and found different, interpretations especially in debate of religious 
issue. Besides, democracy. as one of American values upheld by society 
influencing them to.use their right to contest the several problems. 

With»its diversity, Muslims around the world construct their identity with 
each point of view. The various background and culture lead to the different 
practices of teaching as well as the way to solve problem within the community. 
The previous explanations about Muslim in across the world show that they have 
different characteristic and culture from one area to another and it causes the 
difference thoughts. Hence, Muslims in the U.S. have a strong and different 
characteristics from global Muslim that many of them have a courage to fight for 


what they think are true based on research that combine the religious teaching 
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with contemporary sciences. One of the result is the flourish of Muslim LGBTQ 
in the U.S that raise rapidly while in Islamic world it is almost impossible for 
Muslim LGBTQ to “coming out.” In short, related to the study, those American 
Muslim society characteristics are an important aspect that influence Muslim 


LGBTQ in their identity construction that discussed in the discussion chapter. 


2.2. Muslim LGBTQ in the United States 

LGBTQIAPD, stands for lesbian, gay, bisexual, transgender, questioning or 
queer, intersex, asexual, pansexual, and demisexual, is the complete acronym to 
address people with sexual and gender diversity. Commonly people shorten it 
with LGBTQ+. America is a country where the issue of LGBTQ has reached 
another level. Same sex marriage becomes the biggest issue to be debated from 
LGBTQ people. When many countries are against same sex matriage, government 
of America decided tolegalize it in 2015. In consequence, the number of LGBTQ 
is raising in recentyyears, Pew Research proves it through some surveys. “About 
10 million,people, or 4.1% of the U.S. adult population, identified as LGBT in 
2016, this represents a modest but significant increase from 8.3 million people 
(3.5% of adults) who said they were LGBT in 2012” (Brown, 2017, para. 3). 
According to the raising number of LGBTQ people phenomenon, it shows that 
this minority group develops significantly and more LGBTQ are coming out 
about their identities. Nowadays, LGBTQ people can gain the equality with the 


hetero-normative people to legally marry the people they love. 
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America also becomes home for developing Muslim LGBTQ. Unfortunately 
there is no research center, organizations or individual conduct a survey and 
research about their number, but the emergence and progress of Muslim 
organizations with gender and sexual diversity. Through a long history where 
basically Muslim LGBTQ remain their identity in the closet and live in the 
shadows until they have enough courage to “coming out” and demand for 
equality, some LGBTQ Muslims voice out their right that they deserve to be equal 
with straight Muslim. According to White (2008), “the ongoing emergence of 
queer religious congregations attests to LGBT persons’ continuing struggle for 
acceptance within established religious traditions” (p. 116). In line with this 
opinion, the phenomenon of the emergence LGBTQ Muslim organization proves 
two things: first, the existence of LGBTQ Muslim who have been oppressed 
because of their sexual identity need to connect and meet with people who 
experience the same to empower each other and Muslim LGBTQ organization is 
the right medium. Second, the members of Muslim LGBTQ organization show 
that there.is.a shifting of religious movements where they continue to practice 
Islamic teaching but also seek the natural tendency of becoming homosexuality 
and hope.the acceptance of hetero-normative mainstream society. 

2.2.1. Islamophobia and the Raising of Muslims LGBTQ 

9/11 becomes a nightmare for Muslim across the world, especially those 
who live in America. It also hurts humanity. After the tragedy, George W. Bush as 
the President of America casts Muslims as the “other” (Habib, 2010, p. 28). Since 


that, Muslim American must face the challenge of oppressions as the second-class 
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citizens who are targeted as dangerous, and hostile community. It is an era when 
Islamophobia starts to spread across the state. Muslim American slowly lost their 
civil liberties and confront discrimination against them. 

Habib (2010) said that Muslims’ efforts to change the condition takes time, 
until eight years after 9/11 precisely in January 2009 there was’a case when 
without any causes a Muslim family was removed from an AirTran flight, though 
the airline later apologized. Unpredictably, the case became a turning point for 
American Muslims’ betterment. Some civil rights communities such as Muslim 
Advocates, the American Civil Liberties Union; the Asian Law Caucus has 
mounted legal challenges in support of Muslim rights and the fundamental 
fairness of the American people (p.30). Accordingly, Muslim starts to gain 
sympathy from larger American society for their plight. Since 9/11, tragedy 
happened in 2001 until 2009 can be considered as the worst condition for Muslim 
and especially American Muslims. Because people around the world merely pay 
attention to Muslim. with terrorist label and the complex situation of U.S. foreign 
policy for, Middle East world, Muslims experience many discriminations. 

In that period of time, American society never take into account the 
existence of Muslim LGBTQ. It is better for Muslim LGBTQ to hide their sexual 
identity which is the best choice they own. Living as part of minority targeted as 
harsh community in the U.S. is a difficult situation at that time, especially to be 
Muslim gays and lesbians. Only after Muslim situation getting more stable, 


Muslim LGBTQ are becoming increasingly visible. 
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Besides, A Jihad for Love movie emerges as another trigger to raise the 
existence of Muslim LGBTQ. The documentary movie released in 2007 through 
some movie festivals and published in cinemas in 2008 directed by Parvez 
Sharma. It tells about Muslim gay men and women’s experience of embracing 
same-sex relationships and Islam in Muslim countries based on interviews (Habib, 
2010, p. 30). In fact the following portrayal of Muslim LGBTQ appears in several 
movies such as City of Borders (2009), and in 2011 a movie about Muslim female 
lesbian was released entitle Circumstance (“4 Films about LGBT Muslims 
Everyone Needs to Watch,” 2012, para. 1-4). Although many movies shock the 
society by carrying the issue of Muslim LGBTQ into the surface but there is no 
movie representing the life of Muslim LGBTQ in the United States. Most of the 
movies expose the depiction of Muslim LGBTQ in Muslim countries. 

This absence can be caused by the unstable condition of Muslim as 
minorities in the U.S, Eventually in 2017, two years after the same-sex marriage 
legalized in the U.S. and same-sex domestic partnership becomes more common, 
American,.Muslim LGBTQ characters emerge on TV series. Those TV series are 
American Gods and The Bold Type. Although the Muslim LGBTQ does not play 
the main, character but it gives big impact to widely open society thought about 
their existence. Thus, the use of popular culture can break their silence for decades 
and reveal the Muslim LGBTQ plights efficiently. 

Habib (2010) states that “Muslim LGBTQ realize that the direction toward 
further liberty is clear” (p. 31). Hence, they use this precious chance for coming 


out and gaining their personal liberation in order to fulfill the need of love. 
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According to Minwalla et. al. (2005) in his study on American gay Muslims’ 
identity experience in North America, many progressive Muslims gay especially 
in the Western world create continuous and growing movement in articulating 
Islamic teaching because they argued that Islam is an evolving religion which 
must adapt to modern-society (p. 115-124). Accordingly, LGBTQ Muslims who 
live in Western world where homosexuality is more common and accepted believe 
that Islam with its evolving characteristic can accommodate its followers’ matters 
in any situation and condition including being homosexual. Living in Western 
world also triggers them to fight for acceptance om their sexual diversity. Hence, 
the environment where they live plays important role to influence their mindset 
and decision in constructing their identity. 

Furthermore, many LGBTQ Muslims believe that they were created to be 
homosexual and try to learn more Islamic teaching about it. It is proven by the 
statement of some interviewees and literatures in Minwalla et. al., Tamilchelvan 
et. al (2005, 2017) studies that stated they resolve their Muslim-gay identity 
conflicts by,reinterpreting doctrine and emphasizing aspects of Islam that promote 
inclusion, peace, tolerance, and justice. Besides, they believe that being LGBTQ 
1S not a sin because they do not harm the others and they do not found the 
statement that describe homosexuality is a sin in the scripture. Therefore, many 
Muslim LGBTQ embrace both of Islam and same-sex sexuality identity. Although 
Muslims’ interpretation about same-sex sexuality in Islamic teaching that rely on 


Al-Qur’an, Hadith, Ijtihad and Qiyas still controversial, many progressive 
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Muslim LGBTQ in Western world promote one of the most valuable teaching 
uphold by Islam that is peacefulness rather than conflicting their sexuality. 
2.2.2. Double Minorities: Being Muslim and Gay in the United States 

Muslim gays exist not only in the United States but also across the world. 
Homosexuality among Muslim is not new phenomenon. In fact, through scripture, 
it is known that it started exist in Luth’s era, since then emerges a general consent 
indirectly agreed amongst notable scholars of Islam in past and applied until 
present days, that homosexuality is a distortion of man's true, (heterosexual) 
nature. Thus the act of homosexuality is sinful and)perverted and is viewed with 
contempt in most Muslim societies and Islamic, countries (Mourchid, 2010, p. 
190). The basic point of view that homosexuality is deplorable act has embedded 
in Muslim. It triggers hatred toward Muslim who act on homosexuality or called 
homophobia. Straight Muslim considers that the fellow Muslim who have same- 
sex sexuality orientation has transgress Islamic teaching and must be punished. 
Thus, Muslim gays. or lesbians become minority group of people who commit 
immoral act.Muslim community. 

Based on the history, different penalties to punish Muslim gays and lesbians 
are applied in Islamic countries. 

During the time of Prophet Muhammad (d. 632 CE), there was not one 

single case of a reported punishment or execution for homosexuality or 

same-sex acts. The first execution ever to have been carried out was during 

the time of the third Caliph, Umar (586-590 CE), who ordered a 

homosexual man to be burned alive. Scholars at the time differed in opinion 

on this form of punishment, arguing that no human should be burned 

(according to the traditions of Prophet Muhammad), thus it was decided that 


homosexuals should be thrown off the highest building and then stoned to 
death. (Mourchid, 2010, p. 190) 
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In Islamic countries, different Islamic school of thoughts treat homosexuality with 
different ways based on differing interpretation. The Guardian reported that the 
penalty for homosexual in some Islamic countries such as Algeria, Bahrain, 
Kuwait, Lebanon, Libya, Morocco, Oman, Qatar, Somalia, Tunisia and Syria is 
imprisonment up to 10 years. In the countries that have no specific law against 
homosexuality, gay people may still be prosecuted under other laws. In Egypt, for 
example, an old law against “debauchery” is often used (Whitaker, 2016, para. 
12). Islamic countries that applied Islamic laws to run the country,have strict rule 
for gays and lesbians. It is a crime that supposedly gets the punishment as the 
consequence. 

Muslim gays and lesbians inthe, Western world face double phobias: 
Islamophobia and homophobia. Although Muslim gays and lesbians in Western 
world get no physical punishments because of their sexual orientation, but still 
they face the challenge from their own community and larger society. 

Compared with homosexuals from other faith denominations, the situation 

for gay Muslims,of faith has been noticeably bad. For many years now, gay 

and..gay-friendly Christian organizations and individuals, such as the 

Reverend, Richard Holloway, the Bishop of Edinburgh, have publicly 

denounced homophobia while affirming the possibility of being gay and 

remaining true to one's faith. (Mourchid, 2010, p. 192) 

When, religious leader from another religions initiate the acceptance of 
intersectionality between same-sex sexuality orientation and religious identity 
owned by somebody, many Islamic conservative leaders are stand in the point that 
Muslim cannot be gay. 

Despite the severe hostility gay Muslims had experienced from their 


communities, some Al-Fatiha members were wary of provoking an 
Islamophobic backlash by highlighting exclusively Islamic homophobia 
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maintaining that ‘there is considerable Islamophobia in Britain, and the last 

thing we as gay Muslims want is to be marginalized twice over, once for 

being gay and again for being Muslim.’ (Mourchid, 2010, p. 192) 

This Muslim LGBTQ community based in America voice out the double 
oppression on their identity. Muslim LGBTQ must face non-Muslims’ 
stigmatization on their religious identity and conservative Muslims’, opposition 
toward their sexual identity. 

Those historical movements of Muslim LGBTQ in the U.S. capture their up 
and down condition and struggle in understanding their sexuality that is believed 
by most people as a violation toward the religious teaching. There are several 
factors that influence Muslim LGBTQ in constructing their identity. Eventually, 
those factors play an important role in decision making for their life betterment. 
Thus, many Muslim LGBTQ choose the different path to deal with their sexual 
identity. Accordingly, the»previousexplanation matters in this study since it 
focuses to probe the representation of American Muslim gays who experience 


different factors and cases» while constructing their identity through a literary 


work. 


2.3.. Muslims’ Marriage 

Every religion has its own marital rules to guide each spouses. The aims of 
the rules is to keep the rights and obligations of both parties. Hence the marital 
relations can work well. Islam also regulates marital relations. Before further 
discussing about Muslim marital relations, it must be known that legitimation of 


couples’ love relationship in Islam is only through marital relations. 
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Browning et. al. (2006) opines that based on Islamic teaching that sourced 
from its scripture, marriage has specific purpose: 

The goal of marriage as defined by the Qur’an is to create a relation of 

tranquillity, mercy, and affection, traditional jurists concluded that the 

marriage contract is a contract for friendship and companionship, not 
service. Therefore, the marital relation is supposed to be so close that the 

Qur’an describes each spouse as being the “garment” of the other, that is, 

one who covers the other’s shortcomings and protects his or her. privacy. (p. 

177) 

In line with the previous statement, a man and a woman who are in marital bound 
supposed to keep the peacefulness to build a blessed family fulfilled of love and 
affection. Thus, one of the ways to gain the maritalrelation goal is by supporting 
each other and keep the privacy of the family. Every person in a relationship has 
their own assignment based on the both agreement, but still they have to complete 
and help each other. Thus, there is no one is superior to the other, they are equal in 
their relationship. 

Furthermore, marriage fulfills a need that is sexual need as it is commanded 
by Islamic teaching, because Islam consider premarital relationship as a sin. 
Browning.et. al. (2006) argued that the sexuality in Islamic view is based on the 
ideal of equilibrium establishment between spirituality and the fulfillment of 
earthly desires and needs. When the sexual act happens within legitimate bonds or 
in a marriage relationship, pleasure becomes a recognized right for both spouses 
and does not generate any guilt (p. 206). Thus, Muslims may only do sexual 
intercourse with their legitimate spouses. The sexual intercourse in a marriage 


intends to an effort of procreation as another goal of marriage. Therefore, Allah 


created everything in pairs as well as men and women to be couples or spouses to 
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continue family descent. Devout Muslims always try to obey what are 
commanded by Islamic teaching including marriage. 

Meanwhile, Muslim with same-sex sexuality orientation also has desire to 
conduct a marriage and gain happiness through a family consist of husband, wife, 
and children as well as the heterosexual people. Unfortunately, relationship 
between Muslim gays and lesbians cannot fulfill the marriage goals in Islamic 
values as it is explained previously. Moreover, they can conduct a legal marriage 
only in several countries that legalized same-sex marriage. Although they live ina 
country where same-sex marriage is allowed, it does notsmean they can marriage 
easily since there is a general consensus that same-sex relationship is a sin 
referring to the Islamic teaching. Then, how does Muslim LGBTQ resolve this 
dilemma? Based on Boellstorff’s (2005) interview on several Muslim gays for his 
study, he found that somesof them agreed on the general consensus that states 
being gay is a sinful;.on the other way some of them believe that they do not 
commit a sin because of being gay. Related to the recent study that analyzes the 
process of identity construction of Muslim LGBTQ, those perspectives, and point 


of views are important to be mentioned in the later analysis. 


4] 


CHAPTER III 


Muslims Gays’ Process of Identity Construction in the United States 


The word “identity” is often used in many spheres of human life. But when 
it comes to define the meaning, the word becomes complicated. Many scientists 
and experts from different studies have their own perspectives to interpret it. One 
of it is Fearon, in 1999, conducting a study which finding states that “to distill a 
statement of the meaning of ‘identity’ from an analysis of current usage in 
ordinary language and social science discourse.” Furthermore, he argues that 
identity functions to link two senses termed social and personal. Identity in the 
former sense refers to social category where collective of people are labelled 
based on rules deciding membership and characteristic features or attributes that 
distinguish them from the other set of persons. Meanwhile, the latter refers to 
personal identity in which the identity is some distinguishing characteristics that a 
person senses a special pride in or views as socially consequential and consistent 
(p. 2). In other words, one’s identity can refer to membership of a group in society 
where, there are rules to follow. While, the personal identity is someone’s 
uniqueness that distinguish him from the other people. Both identity can be held 
in thesame time. 

Some kinds of identity are formed from gender, social class, sexual 
orientation, race and ethnicity, and religion. Specifically for personal identity, 
people can frame their individual identities by determining their characteristics 
such as open minded, or showing the uniqueness of appearance by always wearing 


hat. The reason why identity becomes important for people is that people need 
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identity to identify themselves. First thing first, people need identity to identify 
themselves. Later, it is valuable to understand who we are, in what group we 
belong, so that we can place ourselves in society. 

A person can have multiple identities because he belongs to some different 
social groups such as religion, citizenship, and occupation: an American Muslim 
businessman for instance. However, there are multiple identities case that cause a 
problem, being Muslim and gay is one of it. Wherever, Muslim gay stay and live, 
this intersectionality of identity definitely troubled them. It is nota matter of in 
which country they live, but because the social construction and religious belief 
that prohibits homosexuality. Thus, although they live in the United States where 
freedom is highly upheld and same-sex marriage is allowed, they still face 
difficult situation to deal with their sexual orientation. Somehow, they struggle to 
fight for their intersectionaladentity. Hence, they embrace Islam as their religious 
identity, yet they cannot ignore their homosexual orientation. 

Fascinated by, the phenomenon of the rising existence of Muslim gay in the 
U.S. proven.by the emergence of several community with concern on gender and 
sexual diversity of Muslim, this study aims to probe the processes of identity 
construction of American Muslims gay represented in the novel The Time He 
Desires written by Kyell Gold. There are three sub-chapters discuss the different 
processes of American Muslim gays’ identity formation along with the factors 


influence it. Those three sub-chapters answer the research problem of the study. 
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3.1. Embracing Religion to Cope with an Incompatible Identities 

Living in multicultural state such as in the United States making every 
citizen familiar with the diversity in society. The immigrants come to U.S. with 
different backgrounds, cultures and identity. Eventually, when they choose to live 
in, they struggle to be Americans. They need to adapt into a new culture. In this 
condition people experienced “threatened identity,” in this case, one’s identity 
develop even change to minimize the threatening (Jaspal & Breakwell, 2014, p. 
5). Dealing with the threatened identity condition, one of the characters in the 
novel encounters the case especially in his sexual identity. 

Aziz is a character depicted as a cheetah. As revealed in chapter 1 that all 
the characters are animal with human»traits, Aziz is a cheetah in physical 
appearance but live in human life, has human behaviors, even walk with two feet 
like a human being. It is told that Aziz and family consists of a wife named Halifa 
and a son Marquize are Muslim immigrants from Islamic country to the U.S. They 
are trying to find an economic fortune for a better life by moving to U.S. After 
several years living in U.S. and having quite a successful pawnshop business, 
does not necessarily make the life of Aziz peaceful. His family face a difficult 
situation after his son Marquize acknowledge that he is a gay. Since that, his 
relationship with his wife stretched. The conflict is worse when he senses sexual 
identity conflict in which he is questioning whether he is a homosexual or not. 
Furthermore, it is not only about a sexual identity but also about religious identity 
where his belief prohibits homosexuality. Thus, he passes the identity processes to 


cope his threatened identity conflict. 
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As it is explained before that there are identity principles in identity process 
consist of continuity, distinctiveness from others, feeling confident and in control 
or self-efficacy, feelings of personal and social worth or self-esteem, belonging, 
and meaning. Aziz utilizes these principles in the process of identity to cope with 
the threats. In fact, he is a heterosexual man and has a wife. Unfortunately, as 
many changes around him, causing her sexual identity to be threatened. One of the 
changes is a new environment where many homosexual couples around him are 
not even hesitant to come out. 

But back in his home country of Madiyah, homosexual behavior was 

punishable by death, often brutal and public. This had been an immutable 

fact of Aziz's life until he was past twenty and stepping off a plane in the 

States. Here he had found a different world,.He read the newspapers and 

watched the increasing acceptance of gay people... But after that there were 

more marriages and he started.to see relationships even outside the wedding 

announcements. (Gold, 2016, p. 3) 

Society condition depicted» im novels represents the American reality. Certain 
research stated that.the number of homosexual people annually increased. 
According to Brown (2017), he stated the number of the homosexual people were 
“,. about.ten million people or 4.1% of the U.S. adult population in 2016, this 
represents a modest but significant increase from 8.3 million people (3.5% of 
adults) who said they were LGBT in 2012” (Brown, 2017, para. 3). The 
increasing number from time to time shows that this group of people develops 
rapidly in this country. Even though they remain as a minority group and are 


deviant for the society or hetero-normative group, they have become more active 


to show their identities up and fight for discrimination. For example, there are 
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more and more homosexual people preferring to reveal their identities in public by 
announcing their marriages rather than hiding it. 

Other movements established by homosexual groups in U.S are more radical 
than that in other countries due to secularism in U.S. Countries applying 
secularism separate religious and state affairs, so that social life will not be bound 
by the values of religion only. This certainly is different.from other Islamic 
countries where the government applies the Islamic laws as the state laws. Islamic 
values strongly held by the Islamic society lead to, greater discrimination in 
Islamic countries. Consequently, homosexual groups have. more restriction to 
reveal their identities. Besides the announcement of their marriages, kissing in 
public is one of public display of affection (PDA) showed by homosexual groups. 

It became a new experience for Aziz. He had never found phenomena as 
PDA or same-sex marriagesin his Islamic legal-based country. 

Two of the regulars were a pair of wolves, another two a dingo and an arctic 

fox, both gay couples. The wolves were demonstrative and had kissed in 

public from almost the first time he'd seen them. It was only a few years ago 
that Aziz had watched them more closely and had seen the signs of a bond 

there»(Gold, 2016, p. 9) 

The phenomenon shows different norms in Western and Islamic countries. 
According to Minwalla’s study on progressive gay Muslims’ identity experience 
in North America describe a result that some Islamic countries see intimacies 
between men as brotherhood symbol rather than a sign of love or romantic act 


(Minwalla et. al., 2005, p. 115). Engaging in PDA is seen as a disrespectful thing 


in Islamic countries because Islamic values advocate not to show off affection in 
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public sphere. While in America they do not apply the norm. Thus, some 
American customs contradictory with Islamic values. 

Due to this strikingly different environment, Aziz had to maintain the values 
of his religious identity that were completely different from the culture of country 
he currently lived in. This was not easy indeed, but as a Muslim, Aziz showed 
continuous efforts to maintain his religious identity by always praying and not 
leaving any Islamic attributes. He never left one of the most fundamental Islamic 
obligation that was performing prayers five times daily. 

At five Aziz closed the store with the "back4n.15 minutes" sign, retreated to 

the back for the asr prayer, letting go of his troubles. He focused on Allah 

and spoke the words glorifying Him. As he went through the ritual motions 
and spoke the familiar words, he felt the warmth of Allah's presence...He 

closed again for the sunset prayer, then stayed open until 7:45. (Gold, 2016, 

p. 8) 

He consistently practiced his religion. Hence, when he was facing problems in his 
family, his only son admitted that he was a gay, Aziz could not accept it for 
homosexuality is legitimaly banned in his religion. 

He was merely devoted to his faith. Homosexuality was...was fine, if your 

religion permitted it. His did not. My son...three years ago he walked out of 

our house. He said he was gay, and we'd known that, but I had told him that 
the Qu'ran instructs us to accept the urges and never act on them. (Gold, 

2016, p. 8). 

Making it worse, Aziz faced another problematic dilemma: his sexual 
identity changed from heterosexual into homosexual. He had strongly rejected 
homosexual when it happened to his son. The changes of Aziz’s sexual orientation 
was started when he had to interact with a male fox, Benjamin that wanted to buy 


a camera and tape previously sold by his husband at Aziz’s pawnshop. Aziz 


watched the tape mentioned by Benjamin in order to make sure that he would give 
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the right tape. The tape contained a picnic event of that gay couple. From the 
trading, Aziz knew that the couple almost broke up. Thus, he took initiative to 
help them in order to reunite them. He did this to practice his religious teaching 
and he also begged for God’s mercy of his decision to help the gay couple. This 
showed his struggle to consistently practice his religion by intending what he had 
done as good deeds to help others. 


Not that he would call Marquize and tell him. But he would know in his 
heart that he was following Allah's guidance, and that included reaching out 
to people in need, even if they drank alcohol, ate pork, or took lovers of the 
same gender. He spoke a short du'a asking for forgiveness for the manner in 
which he had determined a place to talk to,Gerald) And thus relieved, Aziz 
rose from his prayer. (Gold, 2016, p. 8) 


Then, when Aziz had a chance to talk with Gerald (Benjamin’s husband), he 
felt that he found a new friend who could listen to him intently. From that 
conversation, Aziz began questioning his sexual orientation. When he first met 
Gerald, he found an attraction toward him. 


Aziz felt warm at having produced the smile, and then the moment dragged 
on. What was. happening? He didn't want to break the connection, but didn't 
want to encourage it either. Gerald got up, and Aziz shook his head. He 
stared.down at his glass, wondering how long he was going to sit here 
talking, why he felt more able to open up to Gerald than to most of his other 
friends. (Gold, 2016, p. 61-2) 


Even in his doubts and uncertain situation, Aziz handles the situation by lying on 
God. In fact, his interest in Gerald was stronger, as he became more and more 
doubtful. 


Again, following his prayers, he spoke in his head a du’a, not for forgiveness 
this time, but for understanding. Why was the cougar so foremost in his 
mind, and was that why he was already envisioning the end of his marriage? 
Or was Halifa's behavior and their increased estrangement finally sinking 
in? ... They were alone now on the patio, him and Gerald, and there would 
be nobody else to hear his confession. He stared at the cougar and tried to 
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imagine for a moment that his fascination was in fact physical attraction, 
that this handsome, muscular soldier was as desirable to him as his wife had 
once been, years ago. Dangerous, he thought, his heart speeding up. Not 
allowed. Wrong. But that wasn't the question; the question was whether he 
wanted it. "What I feel isn't material," he said both to Gerald and himself. ‘I 
can't act on it.’ (Gold, 2016, p. 88-9) 
Although there was nothing to prove that Aziz had such attraction, he was sure 
that he would never be a gay because his religion banned it. When he was not sure 
of himself, he believed in his religion. 
The more he tried to resist his feeling toward Gerald, the harder he was to 
avoid the feeling. Until at a moment, he almost admitted his interest. 
The cougar stared into his eyes and Aziz couldn't look away. "Did you wish 
it was you with Ben? Or with me? Whatever you imagined us doing after 
you shut it off...do you want me to do that to,you?" The stirrings became 
full-on churnings in his gut, the heat lower. Aziz kept his eyes steady and 
his paws on the table. "I told.you, I'm married." "Okay, then, not any of the 
sex stuff. Just to hold you, to look into your eyes that way." The "yes" 
caught in his throat. He swallowed. "We are both married with vows to 
keep." (Gold, 2016, p»98) 
What was going on in Aziz’s life can be related to threatened identity happens 
whenever the social context frustrates the satisfaction of any of the identity 
motives. In.this stage, individuals utilize coping strategies to decrease the threat. 
In this case, a Muslim man who sexually attracted to other men may recognize his 
Muslim and gay identities as incompatible, thereby threatening psychological 
coherence. In order to cope with the threat, he may deny both to himself and to 
others that he is gay (Jaspal & Breakwell, 2014, p. 87). As it is mentioned in the 
example, Aziz realized that it is impossible to be gay and Muslim. Thus, he 


refused to admit what he felt. This refusal is a form of his efforts to overcome his 


threatened identity as Muslim. 
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Aziz faced this situation by still showing the process of continuity to 
believe in his faith and making it a guidance of life in any difficult circumstances. 

Armed with Halifa's readings, Aziz returned to the Devos Musjid Al-Islam 

the following evening. If anyone challenged him, he could say he was 

reading the scriptures to resolve some personal issues. At the door, he 
paused. He could go pray in his store. But to run away from his 
community...that was what Marquize had done. He could prove he was 

stronger. So he pushed open the door and walked in. (Gold, 2016, p. 98) 
Eventually, after facing inner conflict whether or not he was a homosexual, he 
chose his religion as his guidance to find solution. He consistently, prayed and 
kept his faith. 

Based on the sequences in Aziz’s changing sexual orientation that appears a 
question whether or not a straight man be a gay.or from heterosexual to be 
homosexual. A survey proves that there are several cases where the heterosexual 
male turns to gay. Brown (2012) states that two from some men who experienced 
it confessed that their sexual orientation change at an age that cannot be 
considered as adolescence or in their adulthood (para. 5). Thus there is a big 
possibility where one’s sexual orientation changes from heterosexual to be 
homosexual. 

There are many aspects determining sexual orientation. According to Butler 
(2002), society determines the ontologies of gender and sexuality. When 
individuals are born as males, then they must be masculine and find affection to 
women. Such consensus is applied within society and considered as normal. 


However, in reality there is something that is not in line with such consensus and 


considered as “deviant” by the hetero-normative society. Triggered by such 
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phenomenon, the American Psychological Association performed a study about 
aspects affecting individuals’ sexuality development. 

There is no consensus among scientists about the exact reasons that an 

individual develops a heterosexual, bisexual, gay, or lesbian orientation. 

Although much research has examined the possible genetic, hormonal, 

developmental, social, and cultural influences on sexual orientation, no 

findings have emerged that permit scientists to conclude that sexual 
orientation is determined by any particular factor or factors. Many think that 
nature and nurture both play complex roles; most people experience little or 

no sense of choice about their sexual orientation. (2008, p..2) 

It shows that there is no certain reason why an individual becomes 
heterosexual, homosexual, or bisexual. There might be several reasons of the 
formation of individuals’ sexual orientation. Based on the finding, “Nature and 
nurture both play a complex role” (“A Better Understanding of Sexual Orientation 
and Homosexuality,” 2008, p. 2)..In accordance to Aziz’s case, nature took a 
significant role because he lived in an environment in that there were many gay 


couples also lived. 


I don't know when J realized Cottage Hill was a gay neighborhood. Or at 
least, had a large gay population. I think it was just a few years ago. Like I 
said, it was not always so obvious, and in the past decade I have mostly kept 
to Upper Devos. (Gold, 2016, p. 61) 


Environment or the society provides significant effects on character and identity 
building since environment is the place to socialize. There, individuals may obtain 
various insights from others and what happened around them then internalize it 
into themselves. 

It is also discussed in the Identity Process Theory that there are two 
influences in the identity formation process: personal and social effects. Through 


the social influence, there are several aspects affecting identity process as 
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mentioned by Jaspal & Breakwell (2014), “Social structure, ideological mileu, and 
social change could actively shape and constrain cognitive functioning in relation 
to the self’ (p. 22). Moreover in a state of identity threatened by social change, 
someone is required to minimize the threats as making adaptation to the new 
environment. In this case, Aziz’s sexual identity was threatened by the social 
changes he had never find before. Therefore, to adapt himself im, such 
environment, he made him learn new things. 

On the other hand, he consistently maintained his religious identity 
including performing his religious obligations»and leaving the prohibited. 
Consequently, the dilema arouse. He understood that homosexual was against his 
religion, but he felt a strong attraction to.men. The thoughts kept back and forth 
uncertainly. Finally, he decided to uphold his religious teaching and made it as a 
strategy to overcome it. According to Jaspal & Breakwell (2014), continuity is 
one of the identity principles determining identity process. Although time and 
situation change, continuity requires persistence in keeping the identity (p. 4). 
Thus, individuals’ efforts to maintain aspects of their identity in all conditions 
also maintain the continuity of his identity. By changes in him and his social life, 
Aziz consistently kept his faith. He firmly held and did not abandon Islamic 
values taught to him from childhood by practicing it every day, encouraging him 
not to act by following his homosexual urge. In short, he managed progress and 
changes without leaving his religious identity. 

Furthermore, when he had attraction to men, both his sexual and religious 


identities were threatened since his religion strongly prohibited homosexuality. 


32 


When he was facing this problem, he tried to strengthen his religious teaching by 
establishing a sense of belonging to the Muslim community. During various 
changes and conflicts he faced, he found serenity when he was around his fellow 
Muslims. 

The presence of the others in the mosque soothed him. He greeted them, 

clasped paws, and breathed in the scented water they all used to. wash. Here, 

if nowhere else, was a community where even if he had little in common 
with the other members, he could always come and pray with them, be 
surrounded by their communal faith, and remember that the world turned 

under the same eye. (Gold, 2014, p. 76) 

In line with the sense of belonging owned by someone, Vignoles as cited in Jaspal 
& Breakwell (2014) argues that this identity principle needs someone to maintain 
feelings of closeness to and acceptance by other people specifically in a 
community (p. 5). The same practices and point of views can establish a good 
relationship among people, heightening the sense of belonging. Thus, when Aziz 
did not feel comfortable in a new country whose cultures were different from his 
country, he felt comfortable to joi the Muslim community that accepted him 
gratefully. 

Besides, according to Jaspal & Breakwell (2014) “the salience of social 
group membership in ‘appropriate’ social contexts can safeguard the belonging 
principle in identity” (p. 165). It can be said that, another thing that might make 
someone find peace in a community and maintain his sense of belonging is the 
people positive perspective to the community. It occured in Aziz. He felt he was 


in the right community because the comunity had the same religious identity as 


his and provided positive effects on him, so there was nothing to worry about. 
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Brushing aside the privacy curtain, he entered the spacious prayer room and 

crossed to the males' side where he greeted a red fox, a pair of mice, and a 

pangolin who had been at the café. It was comforting simply to stand among 

them as they talked, leaning against one corkboard wall that held 
community announcements, waiting for the imam to lead them in prayer. 

And kneeling, prostrating himself as he spoke his prayer with a dozen 

others, he felt closer to his god, his fellows, his world. (Gold, 2014, p. 14) 
So when he experiences a dilemma of his sexuality preference, his community is a 
place where he feels he has avoided his religious prohibition. 

Unfortunately, the “identity confusion” experienced by Aziz shows no signs 
of stopping. According to Galupo et.al. (2014) 

Sexual minorities experience two types of stigma stress that differ based on 

the objective and subjective nature of stress. Because of its persistent nature, 

stigma stress can be characterized as a chronic stressor that sexual 
minorities face, placing them at higher riskthan individuals who are not 
sexual minorities of developing a ruminative coping style. When an 
individual feels that none of.the existing gender identity terms apply to 
them, or that they do not fit accurately into any binaries, it may often lead to 

feelings of pressure, loneliness, abnormality and hopelessness. (p. 212) 

It means that homosexuals live under pressure because they think their sexual 
orientations do not belong to any group considered normal by the majority of 
society. This normality.is certainly a human-based creation, generating groups 
that distinguish one individual to another. Several groups of minority as gay and 
lesbian are considered deviant from any social norms. 

It also deals with the pressure Aziz faced. He had a phase where he felt to be 
abnormal because of his attraction to man and because the society, especially 
Muslims, took it as a deviant acts. Fortunately, in the process of his identity 
maintenance, he had good self-efficacy. According to Bandura in Jaspal & 


Breakwell (2014), he defines self-efficacy as “the belief in one’s capabilities to 


organize and execute the courses of action required to manage prospective 
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situations” (p. 7). It can be seen through some dialogues, and Aziz’s thoughts 
written in the novel. 
Aziz felt a guilty pang in his stomach, thinking back to the conversation he'd 
come from. But even if he did feel those same feelings, he kept them in 
check because they were not part of his world. "There are Muslims who 
drink, too," he said. "That is not how I practice." (Gold, 2016, p. 109) 
In his case, Aziz convinced himself that he was prohibited to. follow his 
homosexual urge. Although there had to be other gay Muslims acting based on his 
sexual orientation, he could not let himself do the same act. Thus, Aziz designed a 
plan to overcome the issue. 
His uncle, his son--both were gone, but one was,not beyond his reach. And 
what of himself in all this? If he reached out to his son, would he gain some 
understanding of himself and thereby some peace? He'd thought that simply 
living according to shari'a law, acknowledging his desires without acting on 
them, would be enough for him. (Gold},2016, p. 112) 
In the end, Aziz was able to measure how strong he was to consistently practice 
his religious teaching even though he admitted that he had an interest in men. 
Instead of following his.desire, he struggled not to break his reliogious rules. 
Based on Jaspal & Breakwell (2014) “self-efficacy established greater linkage 
between identity and action partly by showing how the processes of identity could 
function to provide the individual with feelings of control and competence” (p. 7). 
Thus, Aziz believed that performing his duty as a Muslim by leaving the things 
againts his religion, in his case it was homosexuality, could control himself. 
Hence, he could be categorized as having a good self-efficacy as he was able to 


make decisions and believed by performing them, he remained in the corridor of 


his religious commands. 
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All efforts made by Aziz during his construction of identity were grounded 
in good reasons. The efforts were made for the sake of certain important things 
and to achieve his life goals. Every individual has a meaning of life. Meaning is 
one of the identity principles refers to “the need to find significance and purpose 
in one’s life” (Jaspal & Breakwell, 2014, p. 4). People decide to live to fulfill the 
purpose he has set. Moreover, when they have found the significance of their life, 
they will regard it as the meaning of the whole life where they live in. That is 
happened also to Aziz which try to find a significance of life,in his identity 
construction. 


Any god that would make you a certain way and then forbid you to act on 
the way he made you doesn't deserve your faith anyway." Aziz shook his 
head. "That's nonsensical." He stopped himself. "I'm sorry. My faith is part 
of my world. That would be like...telling someone to cure their pollen 
allergy by ceasing to breathe. I can't ignore or give up my beliefs." Here in 
the States, faith is not so important. Like you and your husband, like 'most 
everyone you know,’ this country values the individual more than the 
spiritual." "It's not that we don't value the spiritual." Aziz cut Gerald off. 
"This focus on the individual means that this is a country of individuals. 
Nobody feels any duty to,anyone else. And I'm holding on to my faith 
because I am letting go in other areas. (Gold, 2016, p. 100) 


In his.conversation with Gerald, Aziz said that his religion, that was Islam was an 
important part of his life he could not leave. He consistently practiced his religion. 
Were there things not in line with his beliefs, he would let it go and keep his faith. 
Hence, Aziz had set both his religion and faith as a meaning of his life. In other 
words, being a Muslim that obeyed his religious commands was his life purpose. 
It prevented him not to conduct any act forbidden by his faith. 

In Aziz's portrayal, he has passed two processes of identity construction so 


that he has a structure of identity. According to Jaspal & Breakwell (2014) there 
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are two processes in the formation of identity: Assimilation-Accommodation and 
Evaluation. In the assimilation-accommodation process, individual assimilates 
new information and new identities into the identity structure. Meanwhile, he 
sometimes try to accommodate and adjust the existing components of the identity 
structure. While the evaluation process requires someone to evaluate how good or 
bad the identity is (p. 176). In accordance to the theory, Aziz passes the first 
process by assimilating the new information and culture he gained from American 
culture of the society. Then, he assimilates the new identity i.e. gay identity. Aziz 
ensures himself about his identity by passing thesaccommodation process. Thus, 
he accommodates the new identity and adjust it into his Muslim identity. In this 
first process, Aziz keep back and forth whether he has sexual attraction toward 
another man? He avoids it because his religion prohibit it, and he is a devout 
Muslim who always try toyobey the teachings. Henceforth, he keeps questioning 
can he becomes a gay while he is a Muslim? 

In this stage of process, he faces a threat to his existing structure of Muslim 
and heterosexual identity. He copes the threat by managing his identity motives or 
principles. It can be seen through his effort to keep continuity of his faith. He 
passes the changing situation and time by preserving the Islamic teachings and 
value and never leave the worship. Besides, he strengthen his Muslim identity by 
increasing his sense of belonging toward Muslim community. In that dilemmatic 
situation, Aziz has a confidence to control his life or having a great self-efficacy. 
This is proven by his ability to withstand the sexual desire even if he is interested 


in same-sex. He believes he can defend his stance not to take action on his sexual 


a7 


orientation. He does all the efforts to achieve the goal in his life that is religion as 
priority in his whole days. He made Islam becomes a meaning of his life. 

Before making the final decision on his identity formation, it is necessary 
for Aziz to pass the evaluation process. In the end of the story, it is shown that 
Aziz keeps in touch with Gerald as a friend. Although Gerald offers to introduce 
someone that Aziz might be like, but Aziz does not acts on this offer. Meanwhile, 
he apologize his son who is gay and feel grateful for all God’s merey. 

His own phone was open to the text messages with Gerald;,the cougar said 

he had a friend Aziz might like and Aziz was trying to figure out how to 

reply... And Aziz felt all the shards of theim, broken past coming together 
neatly in the present, bound by Allah’s peace and love into a great swell of 
gratitude for the chance at a new future. Relieved, Aziz basked in the glow 

and held out his arms to his son. “Please,” he.said, “come in.” (Gold, 2016, 

p. 138) 

In fact, he is happy with his choice of not letting his sexual orientation defeats his 
faith. Although, he is notsdeny his, homosexuality, but he does not act on it. 
Homosexuality is not.a good thing according to Aziz faith, but he cannot take 
aside of this desire in himself. Hence, after evaluating his struggles in coping with 
the incompatible identities, Aziz know for sure that his religion is the best thing 
for his life. Thus, he can let go other areas but not with his faith and religion. 

After passing through two processes, he formulates his identity structure. 
The structure of identity itself is categorized into content dimension and 
evaluation dimension (Jaspal & Breakwell, 2014, p. 175). In the content 
dimension Jaspal & Breakwell (2014) explain that “It consists of a unique 


constellation of identities derived from social experience. These identities can 


include group memberships, individual traits, and physical aspects” (p. 175). In 
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this dimension, Aziz is classified as Muslim in group membership, and for 
individual traits, he is a gay. While for the evaluation dimension it is stated that 
“The evaluation dimension of an identity refers to the person’s sense of how good 
or bad this identity is” (Jaspal & Breakwell, 2014, p. 176). The result is the same 
as in the evaluation process that he feels the peacefulness of being Muslim. 
Furthermore, does not act on his homosexuality give him happiness because. in his 
opinion based on the teaching he was understood, the action is prohibited not the 
feeling. Like what Aziz mentions “But only to act on,one's desires. To have the 
desires is not something we can prevent” (Gold,.2016, p. 54). In short, he feels 
good that he can preserve his faith and control his desire. 

The portrayal of Aziz’s character that eventually admitted his sexual 
attraction to men but chose not to take any action from his sexual orientation is a 
representation of gay Muslim. who embraces both his religion and faith. The 
portrayal is consistent with the phenomenon of American gay Muslims who 
continue to uphold their religious teachings. Minwalla ez. al. (2005) states, “Some 
Muslim gay.in the U.S. perceived Allah as partner, turning to him for guidance 
and. comfort as they sought to reconcile a perceived conflict between their gay and 
Muslim identities” (p. 7). In conclusion, there are people capable of holding the 
two incompatible identities, being Muslim and being gay. Although 
acknowledging that they are gay, they do not leave their religious teaching by not 


following their desires and not acting on their homosexual urge. 
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3.2. Turning Away from Religion to Deal with an Incompatible Identities 

Second-generation immigrants that live in the U.S. have many differences 
with their parents as the first-generation due to social and demographic 
differences in the areas where they grew up. It creates differences of main 
characteristics of both generations, making the process of identity formation on 
both first and second-generation quite different. This occurred to Marquize, 
Aziz’s son. Although born in a country located in the Middle East, his parents had 
brought him to U.S. since he was a baby. As the result, he was more accustomed 
to American than Islamic cultures. However, it didnot prevent him for equipping 
himself with Islamic knowledge. He embraced the same religion as his parents’, 
hence they taught him everything about Islam and how to become a Muslim. 

And Marquize had blossomed in the new world, making friends easily. If 

he'd resisted some of the duties of Islam, Aziz and Halifa hadn’t had the 

heart to punish him too severely. Children rebelled against their parents and 
found their own paths, and those paths would lead them back. Or should. 

(Gold, 2016, p..20) 

Environmentdefinitely gives significant effect on someone’s process of 
identity formation, sexual identity, in particular, even when s/he has been 
facilitated with any relevant lessons and norms of Islam. As mentioned in the 
earlier sub-chapter, the American Psychological Association (2008) argues that 
“nature and nurture both play complex roles; most people experience little or no 
sense of choice about their sexual orientation” (p. 2). In the depiction of 
Marquize, nature and nurture give an important effect on formulating one’s 


sexuality as experienced by Marquize. Growing up in an environment with a high 


population of homosexuals had made him accustomed to intimacy among gay that 
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might be rare in his home country. Moreover, his parents did not made strict rules 
by giving severe punishments to Marquize when he violated Islamic norms, 
triggering him to abandon his religion and finally deciding to be a homosexual. 

In the process of identity, Marquize is different from his parents who 
maintain continuity in their faith. On the contrary, he discontinues his faith as a 
Muslim especially when he identifies himself as a gay. 

“Gerald held up a finger. “But you said your son did. Have you talked to 

him about your feelings?’ ‘No.’ ‘You should. Maybe he'd have some 

insight.’ ‘He's given up his faith completely,’ Aziz said.”..."Because he 
never took his faith seriously. Here in the States, faith is not so important. 

Like you and your husband, like 'most everyone you know,’ this country 

values the individual more than the spiritual." (Gold, 2016, p. 100). 
Marquize’s father describes Marquize’s decision onJeaving his religion. Thus he 
discontinues his Muslim identity. Furthermore, in Marquize’s case, he applies the 
idea of freedom and individualism which is upheld by most of American society. 
According to Yuxian (2013) both freedom and individualism are part of factors 
that form American mainstream culture. Furthermore she says that “Individualism 
refers to rely on one’s.own and personal independence are the most important 
virtues. It emphasizes personality and insists that personality should be kept by 
the independence of thinking and action. Individualism is becoming the core 
culture of America” (p. 37). Marquize applies the value of personal freedom 
which he thinks is worth every individual, and one of it is freedom to make 
choices in his life. Furthermore, based on this freedom value, there is 
individualism value that works side by side where one always rely on and 


maintain the personal independence in any thoughts and action. So being gay is 


not a problem for Marquize because he is not dependent on others in his choice. It 
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shows that, he is well adapt to the American values and erode his religious 
identity. Thus, he fails to maintain his religious identity that has been taught by 
his parent. In relation to continuity disclosed by Jaspal & Breakwell (2014) that it 
is an identity principle which determines the identity process, it requires 
persistence in keeping the identity in any situation. In fact, Aziz discontinue his 
faith and tend to follow and act on his homosexual urge. 

Marquize’s decision can be understood because he never made religion as 
his priority, as a result, it is better for him to leave his faith and all Islamic 
attributes including its teaching. 

‘He never took his faith seriously. He said that our faith was worthless, that 

his feelings were stronger than the teachings,we live by.’ ‘My son...three 

years ago he walked out of our house. He said he was gay, and we'd known 
that, but I had told him that the Qu'ran instructs us to accept the urges and 
never act on them.’ He sighed. “But Marquize was always wilful, and Islam 
never meant to him what it does to me and his mother. He told me that our 
faith was an archaicsremnant of an ancient civilization, used all over the 
world to oppress freedom and hurt people.’ (Gold, 2016, p. 100-17) 
In line with all Aziz’s statements about what his son has told him, it is clear that 
religious is not Marquize’s significance of life. While according to Jaspal & 
Breakwell (2014), every individual has set a meaning of life where someone needs 
to find significance in life. While Marquize’s himself decided to pursue his 
happiness as his life purpose. As it is shown in the novel, “It had been three years 
since he'd spoken to Marquize, three years since his son had moved to the other 
side of the country to live with his lover” (Gold, 2016, p. 38-9). Hence, he is 


happy to have a love relationship and sexual intimacy with his homosexual 


spouse. He set it as his meaning and significance of life. 
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Marquize’s choice to be a gay shows that he has distinctiveness from his 
Muslim community. It is known that Islam prohibits homosexuality, so that most 
of Muslim is avoiding this prohibition. On the other hand, Marquize doing it. 
Therefore, he is categorized as different from most people in his religious 
community. It is told in the novel that homosexuality becomes Marquize’s final 
choice between his religious and his homosexuality urge, “That adorable little cub 
who had turned into a withdrawn teen and not only cut himself off from Islam by 
having sex with males, but repudiated his parents', faith by proclaiming his 
homosexuality to their faces?” (Gold, 2016, p38). According to Jaspal & 
Breakwell (2014), distinctiveness refers to being different from the others. 
Furthermore, “distinctiveness may be,enhanced through particular forms of non- 
conformity” (p. 49). Thus, Marquize senses the non-conformity to his Muslim 
identity by being homosexual),Therefore, he has a distinctiveness with most of 
Muslim. 

Marquize’s multiple identities i.e. Muslim and gay is considered as 
incompatible identities. His homosexual identity contradicts his religious identity. 
The. contradiction causes him into distinctiveness. It is explained by Jaspal & 
Breakwell that: 

Many identities (e.g. psychologist, dancer, lawyer) can be experienced both 

as individual difference attributes and as group affiliation attributes. When 

thinking about such identities, people may seek to satisfy their 
distinctiveness motive through focusing on either group or individual 
distinctiveness or both. Secondly, different types of distinctiveness may 
interact differently with openness versus conservation values. Vignoles et 
al. (2000) proposed and found three types of distinctiveness motives, being 


different, being separate, or being in a distinctive (typically high) social 
position. They found that the motivation to be different is more prevalent in 
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cultures that emphasize openness to change versus conservation values. 
(Jaspal & Breakwell, 2014, p. 183) 


It means, to cope with the multiple identities, one may chooses whether to satisfy 
the group or individual distinctiveness even both. Besides, there different types of 
distinctiveness that give different impacts toward openness to change and 
conservation values. In line with the description of distinctiveness, Marquize 
experiences in satisfying individual distinctiveness. Furthermore, he can be 
included into two distinctiveness types that is “being different” and “being 
separate.” Thus, to fulfill his individual distinctiveness and his choice to be 
different from another Muslim as a homosexual, he has to separate himself from 
Muslim community. It is happened as a result of culture influence in which 
Marquize lives in the state that.emphasizes more the individual’s freedom 
including openness to change to gain success and happiness than conservation 
values in this case religious values. Thus, Marquize focuses on the creation of new 
identity which makes it necessary to release Muslim identity the identity he first 
possessed. 

In Marquize’s identity construction, he passed two processes: Assimilation 
and Evaluation. According to Jaspal & Breakwell (2014) there are two processes 
in the formation of identity: Assimilation-Accommodation and Evaluation. In the 
assimilation-accommodation process, individual assimilates new information and 
new identities into the identity structure. Meanwhile, he sometimes try to 
accommodate and adjust the new identity into the existing components of the 
identity structure. While the evaluation process requires someone to evaluate how 


good or bad the identity is (p. 176). 
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In accordance to the theory, Marquize passes assimilation process by 
adjusting American culture as the new culture. Although he grew up in America 
but he learnt Islamic culture earlier from his parent. In fact, the force of American 
culture grew stronger in his soul. Then, he assimilates the new identity i.e. gay 
identity. Different with Aziz who ensures himself about his identity by passing the 
accommodation process, Marquize does not overstep the accommodation stage. 
Thus, he does not feel necessary to adjust the new identity into the existing 
components of the identity structure. Hence, he does not maintain his Muslim 
identity, he simply replace it with the new identity,as.a gay. 

Meanwhile, his identity motives play a role in the identity processes, one of 
it is distinctiveness. Marquize senses that he is different from another Muslim 
because of his homosexual urge. It 1s described in the story when Aziz told about 
Marquize, "He's always resented our faith. Never wanted to be a part of it. That's 
because he felt rejected by it" (Gold, 2016, p. 118). The feeling of worth nothing 
to the religion because of his sexual orientation causes Marquize to separate 
himself from Islam. Thus he decides to discontinue the faith his parent has taught 
him. Besides, it impacts to Marquize’s perspective of life especially to set his 
life’s goal. Since, religion is not important thing for Marquize, he does not 
consider it as something worth to be struggled. So he made sexual orientation and 
love relationship as his goal of life because those things create happiness in his 
life. 

“In the last process i.e. evaluation process, it is necessary for Marquize to 


evaluate the decisions and choices in the identity construction. The novel portrays 
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that Marquize has a good life with his boyfriend after leaving his home. “He has a 
life. He has a boyfriend. He has a job teaching tennis to young people at an 
athletic club" (Gold, 2016, p. 114). Choosing to continue the life with following 
his sexual orientation and act on homosexuality, it can be considered that 
Marquize is not regret his decision. He is happy with his choice’ and not take 
religion into account in his life. This is a good identity for him, because. he is 
following what he wanted to do and release the identity that he think oppress his 
freedom. 

The depiction of Marquize in the novel,portrays the identity crisis of 
Muslim gay youth who live in U.S. Many of them turning away from their faith 
and act on their sexual orientation. According to. Minwalla et. al. (2005) he states 
that “They initially feeling betrayed or rejected by Allah as their understanding of 
their sexuality grew. In the,earlier stages of sexual identity formation, some chose 
their sexual identity over their relationship with Allah or religious identity” (p. 
118). Thus, these Muslims gay are prefer to hold their homosexual identity than 
their religious identity. This is a decision taken on the identity process where they 
emphasize the disappointment that they are created in contrast to majority 
Muslims. Thus, leaving the religion that cannot accept their sexual orientation is 


their final best choice. 
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3.3. Embracing two Incompatible Identities 

Another character of the novel narrated to face an identity crises of being a 
Muslim and homosexual is Samara or Bakr, a leader of the organization or 
community facilitating homosexual Muslims in the U.S. 

Officially we're the Cottage Hill Muslim Society, but online we're Queer 

Muslims of Cottage Hill.The point is, we're not a mosque or anything, 

though we do pray together often. We're a support group and a discussion 

group. We talk about the words of the prophet, peace be upon him, and we 

talk about our homosexual experience within our faith. (Gold; 2016, p. 117) 
Samara’s background tells that he helped others that had the same experiences, 
making him establish the community. Before.reaching the stage where he 
eventually was able to accommodate other homosexual Muslims in the State, he 
had to pass the identity process as well: 

He told Aziz his journeys, started when he acknowledged his special interest 


in people with the same gender, 


Let me tell you my story. I knew I was gay from the age of thirteen. I also 
knew that most of those who practice my faith wouldn't allow me to be 
myself in it. Like your son, perhaps, I thought at first that I could be myself 
simply by refraining from acting on my desires. (Gold, 2016, p. 118) 


According to his story, we can conclude that during his adolescence, Samara had 
struggled not to act on the behalf of his homosexual desires as his religion strictly 
prohibited such act. Hence, Samara refused to act so and kept upholding his faith, 
so there was a continuity strategy in keeping his existing identity. Jaspal & 
Breakwell (2014) argue that continuity is one of the identity principles 
determining identity process which requires persistence in keeping the identity 
although time and situation change (p. 4). Based on the theory, individuals have 


an ability to maintain their identities in all conditions including the condition 
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when they meet threats that might change the identities. Samara performed the 
strategy as one of his attempt to be able to a Muslim. He realized that it was 
impossible to be both a Muslim and homosexual. 

Unfortunately, Samara’s continuity turned to a different direction as he 
grew. During his adolescence, he maintain his faith, but as the time ‘passed by, he 
then changed from the conservative to progressive Islam, especially its teaching of 
sexual orientation. Samara revelaed this story to Aziz. 


But as I grew older, I felt that that contradiction was not consistent with the 
fundamental philosophy of Islam. So I studied modern works. There are 
people who believe that the stories used to condemn,homosexuality have 
alternate meanings, that it may have a place in Islam. After all..." He spread 
his paws and smiled. "It's love, is it not?" "It's lust. Desire."..."It's more than 
that, Mr. Alhazhari. It's our identity. It's a connection between two souls." 
He curled the fingers of one paw over those of the other. "The purpose of 
our making is to find joy in the way our Creator made us." (Gold, 2016, p. 
119) 


Samara conveyed that he demanded an acceptance of his homosexual identity. As 
a rationalization to justify his act, Samara believed in one of basic philosophies of 
Islam stating that it was.a peaceful religion. In this case, he sensed the need of 
“personal worth or self-esteem” (Jaspal & Breakwell, 2014, p.4) that must be 
fulfilled. To.make his new identity as a homosexual acceptable by either his 
religion or his religious community, he studied several religious sources that 
provided relevant explanations of his dilemma. In other words, when Samara still 
wanted to defend his faith, he also sought logical excuses in order not to be 


excluded from his religion for his homosexuality. 
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Furthermore, Samara confirmed that there was an interpretation of one of 
the scriptures in a discussion of mercy believing that homosexuality did not 
violate any Islamic teaching. 


"The Qur'an says these desires are to be ignored."..."It doesn't actually say 
that. I have a book you can read that goes into exactly what the Qur'an and 
the hadiths say. There are many readings, and some people use their 
readings to justify persecution of homosexuals. But there are other readings, 
and if you read the books with love in your heart then:you can find love in 
those scriptures as well." (Gold, 2016, p. 120) 


Samara’s arguments were an opinion mostly expressed, by people living in 
western countries including the U.S. Many Muslims studied and scrutinized Islam 
from various perspectives, even reinterpreted the Holy Koran, and led their 
thinking to liberalism. In terms of sexuality, this phenomenon triggered debates of 
many communities when there were more arguments stating that homosexuality 
did not violate any Islamic teaching;.as being argued by Aziz and Samara. 

Besides, after studying his religion in a modern perspective, Samara built a 
self-esteem that made him»believe to be able to control all his actions for the sake 
of better changes until he achieved the goals of the changes. It is stated by 
Bandura in Jaspal & Breakwell (2014) that self-efficacy is “the belief in one’s 
capabilities to organize and execute the courses of action required to manage 
prospective situations” (p. 7). In dialogues between Samara and Aziz, Samara 
exposed his confident that his homosexuality was not deviant and allowable in 
accordance with Islamic teachings. 


"That seems facile. You can't just read scripture to get the answer you want 
from it." "No, of course not. But that applies to both sides. Here's an 
example. In the story of the Prophet Lut, peace be upon him, the people of 
Sodom are punished for their transgressions." Bakr held up a paw. "They 
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wanted to rape the angels disguised as men. Some people say that their 
transgression is homosexuality. But a scholar has written that the 
transgression is their aggressive, violent nature. Do you see how it could be 
read either way?" "The word 'sodomy' in English comes from that story." "A 
Christian derivation." Bakr smiled. Aziz stopped and shook his head. "It still 
feels like you're making up justifications to do what you want to do." "I'm 
studying a holy text to determine how to be the best person. Isn't that what 
our religion is about?" Bakr's smile felt sincere and warm. Aziz's fingers 
curled in on themselves, tightening. He forced them to relax and open. 
"There are rules to follow." "Of course. But not everyone agrees on them. 
Love, though; don't you think that's worth it?" (Gold, 2016, p. 120) 


Based on the dialogs, Samar’s demand of self-worth fulfillment encouraged him 
to defend his homosexual identity. Besides, he believed that his religion allowed 
his sexual orientation as it was one of God’s giving. Therefore, he learned Islam 
further and established a perspective that his religion taught people to do good 
deeds. Each person certainly had a different standard of “goodness”. However, for 
Samara, good human beings were those that utilized God’s blessing, including 
love, as maximal as possible. 

The dialogues also.revealed Samara’s meaning of life. He argued that love 
was something worth to fight, so he made various attempts to achieve his desires. 
Although he knew that he had love forbidden by his religion, he insisted that it 
was acceptable and justifiable. The justification was conducted by restudying 
Islamic teachings. Jaspal & Breakwell (2014) believe that “someone needs to find 
significance or purpose in life and set it to be meaning of life”. The religion and 
life as homosexual were Samara’s priorities that became his purpose of life. 

After knowing Samara’s journey of life, it can be seen that Samara has 
passed the identity processes. Based on Jaspal & Breakwell (2014) there are 


Assimilation-Accommodation and Evaluation processes in the formation of 
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identity. Furthermore, in the assimilation-accommodation process, individual 
assimilates new knowledge or information and new identities. Besides, he 
sometimes accommodate and adjust the new identity into the existing identity 
structure. While in the evaluation process someone is necessary to evaluate how 
good or bad his identity is (p. 176). 

Previously it has been explained that Samara was.searching the new 
information of his religion to gather the alternative perspective about 
homosexuality. In this process, firstly, he passes the assimilation.process. In this 
stage, he assimilates the new knowledges and comes into conclusion that he can 
be gay and Muslim at the same time. Therefore, he is not doubt to assimilate and 
accommodate the new identity i.e. gay identity into his existing Muslim identity 
because he has the knowledge of Islam that becomes the base of his choice. 

Samara also experiences the threat of identity as well as another characters 
discussed in this study. He has strategies to cope with the threat by utilizing his 
identity motives. Thus, he manages to continue his faith. He still defenses his 
Muslim identity in the changing situations. What makes him unique and different 
from most of gay Muslims is that he keeps doing the worship as a Muslim, 
keeping his faith to Allah, and not ignoring Islam but also acting on his 
homosexual desire. 

Meanwhile, he thoughts that as individual he deserves personal worth or he 
senses the self-esteem. Thus, his sexual orientation is something worth to be 
accepted, because it is related with love that given from God. Therefore, to keep 


his faith and fight for his gay identity, he tries to embrace both of them by seeking 
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the alternative Islamic teaching that allows homosexuality. Hence, he believes 
there is a place for homosexual Muslim in Islam. Therefore, he can controls his 
life well as Muslim and homosexual or having a great self-efficacy. In short, 
religion and love are Samara’s two purposes of life that must be accomplished. 

In fact, Samara character is relevant with the real condition of progressive 
gay Muslims in America. It is proven in Minwalla er. al. (2005), he found that 
many of them live as homosexual and Muslim. 

Some men questioned outright the idea that the Qur'an condemns 

homosexuality. Some participants disagreed with traditional interpretations 

of the story of Lut, or otherwise note the scholarly debate on this topic, they 
reinterpreted the authority of the Qur'an. They distinguished between the 
inspired word of Allah and the human aspects, such as Mohammed's 
transcription of it. Finally, the impact of,cultural biases and cultural 
traditions on interpretations of the, Qur'an were emphasized as distorting 
Islam the religion and the actual doctrine of the Qur'an. (p. 8) 
According to the finding, American Muslim gay are more likely to express their 
gay identity and coming out. This phenomena rises along with the development of 
Muslims that growing more liberal in America. Burke (2017) states that 
“American Muslims are-growing more religiously and socially liberal, with more 
than half (52%) said society should accept homosexuality nearly doubling during 
the past decade” (para. 10). In fact, the condition of Muslim that heading toward 
modernity Islam is utilized by gay Muslim to voice the equality of rights to gain 
the acceptance of more Muslim and society in general. It is seen through the 
establishment of some community which accommodate Muslim LGBT. Hence, 


America becomes a country with the rapid development of Muslims gay and 


accepted by many American Muslims. 
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CHAPTER IV 
CONCLUSION 

This study discloses the representation of American Muslims gays’ process 
of identity construction in the novel The Time He Desires published in 2016. The 
publication of the novel that can be considered as newly emerged is suitable to 
investigate the recent condition of American Muslim gay in the last decade. After 
analyzing it, it is found that there are different processes of identity construction 
passed by every American Muslims gay character. Besides, there are many factors 
that influence the processes. 

There are three characters representing the variations of American Muslims 
gay’s characteristics. The characters are described as Muslim gays who construct 
their identities with different strategies. Each character shows that they have to 
deal with personal and social influence in the identity construction. Therefore, 
they have different final decisions about their identity. It shows that Muslims gay 
cannot be stereotyped as»one type only that violate religious teaching by 
conducting homosexual relations. 

Furthermore, the identity develops continuously and is prone to change. One 
has to manage the development in order to be able to decide which identity is best 
to hold. Although it depends on individual, but the social influence cannot be 
ruled out. Since people live with society, society’s thought automatically builds 
personal’s mindset. The mindset itself plays important role in individual’s identity 


construction process. 
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The thoughts that are applied by most of the people shape the characteristics 
of society. As it is known that every single country has its society’s characteristics 
that differ them from other citizens across the world. Although it cannot be 
generalized that all the citizen has the same characteristics and thoughts, most of 
them understand and apply it to their daily lives. For instance, American thinks 
that every citizens should have self-reliance in gaining their own Success, This 
thought comes from the vision of this country’s founders and is continued to the 
next generations. Thus, it becomes the core value of the country. Hence, the 
citizen of its country has individualism in order»to. apply the value to realizing 
their “American dream.” 

There are some cores of American values applied by most of society that is 
described as the influence of identity construction in the novel. Individualism that 
is mentioned previously is,one.of 1t).Some American Muslims gay consider that 
the value of personal,freedom is worth every individual, and one of it is freedom 
to make choices im.someone’s life. Furthermore, the freedom and individualism 
values work side by side where one always rely on and maintain the personal 
independence in any thoughts and action. It influence how American Muslims gay 
in creating perspective on their homosexual identity. Thus, being gay is not a 
problem for some American Muslims gay because they thought that they are not 
dependent on others in their life. Hence, as long as they do not harm the others 
they can embrace homosexual identity, and they relate it with the general purpose 


of Islam as a peaceful religion that they are not contradict the religious belief. 
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The other value that describes America is secularism. This particular value 
becomes the law of the states as well, therefore, this value is strongly embedded 
within Americans. Thus, government’s business and law cannot be tied with any 
kinds of religious teaching, including the majority’s religion. In case of LGBTQ 
people, they can more freely express their identity without worrying about 
religious teaching because they live in a secular country,, moreover America 
legalize the same sex marriage. Therefore homosexuality tends tobe regarded as 
something that is common in America and causes more homosexual people to 
come out. This phenomenon influence more American Muslims to join the 
progression of homosexual people in actualizing themselves. The main purpose of 
the secular application in America isto raise the individual’s religious freedom. 
On the contrary, the practice in the society shows that the religious values become 
more degrading among them as the,impact of separation between religion and 
state including American Muslims gay. 

In addition, America is well known for the application of liberalism where 
people believe that individual’s right must be upheld. In line with that, everyone 
must gain equality and justice in any aspects no matter what are their background 
and identity are. This is ideally realized when everyone can practice their freedom 
of speech, freedom of religion, equal right to due process, and equality under the 
law. Nowadays, there are more issues under liberalism in America such as same- 
sex marriage that has been legalized by the government caused by equality and 


human’s rights consideration. 
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In fact, this social condition has distorted American Muslims’ religiosity 
especially for American Muslims gay. Described as the people with incompatible 
identities dilemma, American Muslims gay has a sexual orientation that contradict 
their religious teaching. The urge of becoming a homosexual is stronger as they 
live in America with the influence of society, they still can decide’ whether they 
follow the urge or leave it for the sake of faith. They can control themselves to 
cope with the identity crisis condition and the strong influence, of society by 
managing their identity motives consist of some strategies. Thus, their self- 
control, faith and personal mindset are the personal.influence that play important 
role to build an identity. 

There are three types of American, Muslims gay with their decision after 
passing the process of identity construction represented in the novel. The two 
types are those who acknowledge that they are gay but does not act on their 
homosexual desire and perceive the faith, and the other type of people who leave 
their faith and follow the urge on keeping their emotional desire. The former 
symbolizes.Muslims gay who strongly hold onto religion and God. Meanwhile the 
latter represents the process of identity construction from an individual who 
prefers to be an atheist when he thinks religion is a barrier for human to get their 
rights including love between same-sexualities. It can be said that Muslims gay 
must choose one of two incompatible identities. Some of them prefer to hold the 
faith and some others are prone to turn away from it. Another type that uniquely 


represents American Muslims gay is the person who embrace both the religion 
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and the sexual orientation. The cause of these different personalities in their 
identity is related with the way they face the influence that impact themselves. 

The idea of American Muslims gay who embrace both religion and 
homosexuality is uniquely represented in the novel. In their process of identity 
construction, they are described as individuals who survive on their faith by 
learning Islamic teachings that tend to interpret the teachings differently, from 
fundamentalist Muslims. In the case of homosexuality, fundamentalist apply Al- 
Qur’an verses that tell about Sodom people in prophet Luths’ era as a reference to 
ban homosexuality. On the other hand, the Muslims gay see it with different 
perspective. Based on their interpretations, they see it as prohibition of sexual 
violence instead of prohibition for love between people with same sexuality. They 
confidently disclosure their perspective and voice it in the public. Thus, more 
American Muslims gay who experience the same dare to come out. They gather 
power to initiate more,Muslims gay to not hesitate for pursuing and gaining love 
that God has giventhem. Therefore, several community that support Muslim with 
sexual diversity develop in this state that could be not found in the Islamic 
country. Thus, these American Muslims gay is represented as liberalist Muslim 
that accept homosexuality not only as justification for sexual identity but also 
showing another perspective of Islam. 

In short, the representations of identity construction process of American 
Muslims gay are differentiated depends on how individual cope the uncertain 
conditions that threat the religious identity. The biggest threat discussed in this 


study is the urge of having homosexual relation. Different strategies of facing the 
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condition, leads them to a decision for processes of identity. Besides, there are 
personal and social influences that impact on the processes. It can be concluded 
that many American Muslims gay tend to have progressive perspective in 
homosexual case. They have a chance to apply it and come out to public because 
they live in America. It cannot be denied that there are still those who maintain 
the belief that Islam forbids it so that some do not follow its urge. But there are 
also those who no longer believe in a religion that is considered too limiting the 


scope of human life and choose to leave it. 
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Appendix 
Synopsis: Kyell Gold’s The Time He Desires 

Aziz is a character depicted as a cheetah. It is told that Aziz and family 
consists of a wife named Halifa and a son Marquize are Muslim immigrants from 
Islamic country to the U.S. They are trying to find an economic fortune for a 
better life by moving to U.S. After several years living in U.S. and having quite a 
successful pawnshop business, does not necessarily make the, life sof Aziz 
peaceful. His family face a difficult situation after his son Marquize acknowledge 
that he is a gay. Since that, his relationship with his,wife stretched. The conflict is 
worse when he senses sexual identity conflict in which he is questioning whether 
he is a homosexual or not. 

The changes of Aziz’s sexual orientation was started when he had to interact 
with a male fox, Benjamin»that. wanted to buy a camera and tape previously sold 
by his husband at Aziz’s. pawnshop. Aziz watched the tape mentioned by 
Benjamin in order.to make sure that he would give the right tape. The tape 
contained.a,picnic event of that gay couple. From the trading, Aziz knew that the 
couple almost broke up. Thus, he took initiative to help them in order to reunite 
them. He. did this to practice his religious teaching and he also begged for God’s 
mercy of his decision to help the gay couple. 

Then, when Aziz had a chance to talk with Gerald (Benjamin’s husband), he 
felt that he found a new friend who could listen to him intently. From that 
conversation, Aziz began questioning his sexual orientation. When he first met 


Gerald, he found an attraction toward him. Both of them build a good friendship, 
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until Gerald tried to ensure whether Aziz is a homosexual or not. Aziz cannot 
denies that he is interested toward male. In fact, he cannot acknowledge it every 
time he remember that his religion prohibits it. 

Different with the father who keep the Islamic values, Marquize who had 
moved to U.S. since he was a baby was more accustomed to American than 
Islamic cultures. His first attraction toward male was experienced when he live in 
school dorm for male only. Since Islam never meant for him, he, does not care 
with the teachings. Thus, he continues his homosexual relationship. One day he 
came out about his sexual identity and chose to,leave the house because of his 
father disagreement. 

While the last character is Samaraor Bakr, a leader of the organization or 
community facilitating homosexual Muslims in the U.S. Aziz met this figure to 
have a consultation about,his problem with his son. Samara knew he was gay 
from the age of thirteen. He also knew that most of those who practice Islamic 
faith wouldn't allow. it. Then, he thought at first that he could be himself simply by 
refraining from acting on his desires. As he grew older, he learnt modern works 
and. came. to a conclusion that Islam does not condemn homosexuality. Thus, there 
1s a placein Islam for homosexual people. Therefore, he acts on his desire and still 
practicing Islamic teaching and worships. In this meeting, Samara and Aziz 
debating about the principle to see the homosexual. They have different 
perspective about Muslim gay, in which Samara accepts it while Aziz still doubt 
about it. However, after telling it to Samara, Aziz felt better and try to understand 


his son’s and his own condition. At the end of the story, Aziz and Halifa agreed to 
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divorce but they maintain a good relationship. Although still connected to Gerald, 
but Aziz avoided intimate relationship with other males. He also forgives his son 


for the homosexual conduct and reunite as good father and son. 
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